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Image	on	front	page:	photograph	taken	by	the	author,	during	the	release	of	a	sea	turtle	on	
Serangan	Beach.	
All	photographs	in	this	thesis	are	taken	by	the	author.	
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1	Introduction	
	
1.1 Subject	of	the	study	
1.1.1	Introduction	
For	the	Balinese	culture	the	sea	turtle	is	crucial	and	the	myths	around	the	sea	turtle	are	
forming	the	basis	for	a	lot	of	rituals,	ceremonies	and	beliefs	(Lindsay	1995:	14-15).	Part	of	
these	rituals	and	ceremonies	is	the	slaughter	of	sea	turtles,	but	turtles	are	slaughtered	for	
food	as	well	(ibid.:	16).	Although	sea	turtles	are	hunted	and	slaughtered	for	centuries	on	
Bali,	the	pressure	on	sea	turtles	is	even	more	increased	during	the	last	decades	by	higher	
prices	and	trade	(ibid.:	16-17).		
A	major	role	in	the	rituals	and	trade	plays	the	island	of	Serangan.	On	this	island	were	
sea	turtles	hunted	and	kept	for	breeding	for	centuries.	Furthermore,	large	ceremonies	are	
still	hold	here	at	least	twice	a	year	(ibid.:	16).	Trading	sea	turtles	for	ceremonies	and	ritual	
use	are	of	great	importance	for	local	merchants	and	fishermen	(ibid.:	33).	However,	an	
alarming	fact	is	de	decline	in	average	size	of	caught	sea	turtles	(ibid.:	46).	Although	hunting	
and	fishing	quota	for	sea	turtles	were	already	initiated	years	ago,	these	limits	were	not	
strictly	enforced	and	they	are	mainly	imposed	by	foreign	concerns	(ibid.:	39).	These	
concerns	are	brought	up	by	Non-Governmental	Organisations,	among	others,	concerning	
the	sea	turtle	populations	threatened	by	extinction	(ibid.:	39-40).	
	 Since	the	year	2000,	the	catch	of	and	trade	in	sea	turtles	in	Indonesia	is	prohibited	
by	law	(WWF	Indonesia	2017).	Even	though	there	were	already	small	sea	turtle	
conservation	projects	in	Bali,	and	more	in	particular	in	Serangan,	conservation	of	sea	turtles	
was	more	intensified	after	the	year	2000	with	a	focus	on	the	involvement	of	local	people	
(WWF	Indonesia	2017).	The	idea	with	the	focus	on	the	local	context	of	conservation	projects	
is	to	enhance	the	potential	of	the	knowledge	of	local	people	about	the	ecosystems	in	
Serangan	they	are	living	in.	With	community-based	conservation	it	is,	according	to	the	
World	Wildlife	Fund	(WWF)	Indonesia,	more	effective	to	ban	the	illegal	trade	by	offering	
alternatives	for	the	local	people	besides	the	businesses	in	the	catch	of	and	trade	in	sea	
turtles	(2017).		
Even	though	local	communities	do	harness	large	potential	for	sustainable	
management	of	natural	resources	in	their	local	knowledge,	I	am	concerned	about	the	
position	of	local	communities	in	this	discourse	of	nature	conservation	around	the	world	as	
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well.	A	lot	of	scholars	write	about	failures	in	community-based	conservation,	sometimes	
caused	by	the	communities	themselves	through	short-term	thinking,	sometimes	caused	by	
other	stakeholders	(Li	2010:	393).	Furthermore,	the	traditional	influences	in	local	
communities	might	conflict	with	modern	ideas	about	conservation,	therefore	resulting	in	a	
complex	situation	with	sensitive	issues	in	relation	to	conservation	efforts.	
With	this	ethnographic	research,	I	obtained	more	insights	in	the	sensitive	matter	of	
turtle	conservation	in	Serangan,	Bali.	This	sensitivity	concerns	the	context	of	local	people	
historically	dependent	on	the	catch	of	and	trade	in	sea	turtles	for	their	subsistence.	These	
people	are	confronted	nowadays	with	strict	conservation	efforts	to	preserve	the	same	
animal	they	used	to	hunt	for.	I	have	experienced	the	ways	in	which	community-based	
conservation	is	functioning	in	this	specific	context	and	what	the	advantages	and	
disadvantages	of	this	approach	are	in	the	small	Balinese	village	Serangan.	Through	local	
conservation	centres,	like	the	Turtle	Conservation	and	Education	Centre	(TCEC),	local	people	
are	active	in	conserving	the	local	coastal	ecosystem	by	conserving	sea	turtles.	However,	
these	people	can	be	disregarding	to	certain	aspects	of	conservation	at	the	same	time,	
resulting	in	paradoxes	as	well.		
My	aim	was	to	focus	on	the	involvement	of	local	people	in	Serangan	in	grassroots	
conservation	activities	by	obtaining	insights	in	the	perceptions	of	nature	by	the	local	people.	
Furthermore,	I	wanted	to	link	these	local	perceptions	to	more	western	oriented	ways	to	
value	nature.	Insights	in	the	perceptions	of	local	people	toward	ecosystems	in	Serangan,	
related	to	the	way	they	perceive	the	presence	of	the	sea	turtles	in	these	ecosystems,	
resulted	in	interesting	conclusions	concerning	the	efficiency,	sustainable	management	and	
future	expectations	of	the	grassroots	community-based	activities	in	conserving	the	local	
ecosystems	in	Serangan.		
	 This	research	is	related	to	increasing	national	and	international	interest	in	grassroots	
community-based	conservation	projects	(Borgerhoff	Mulder	&	Coppolillo	2005:	44-45).	
Governments	and	government	institutions	are	more	and	more	aware	of	the	potential	of	
these	grassroots	activities.	Local	knowledge	of	local	ecosystems	is	of	great	importance	for	
implementing	sustainable	use	and	management	of	natural	resources,	due	to	the	fact	that	
this	local	knowledge	is	accumulated	by	people	who	lived	in	or	near	these	ecosystems	
sometimes	for	already	centuries	and	know	how	these	ecosystems	function	(ibid.	44).	
Furthermore,	these	community-based	conservation	projects	in	conserving	ecosystems	can	
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influence	the	health	of	ecosystems	at	a	global	scale,	by	providing	specific	valuable	insights	in	
conservation	that	can	be	implemented	in	other	conservation	projects	around	the	world	
(ibid.	47).	Besides	that,	ecosystems	are	not	static	and	they	are	interconnected	with	other	
ecosystems	by	influencing	them.	A	major	aspect	of	this	national	and	international	interest	in	
community-based	conservation	lies	in	its	influence	on	modern	social,	political	and	economic	
structures,	by	grassroots,	bottom-up	activities	(ibid.:	45).	Local	grassroots	activities	that	can	
influence	other	levels	of	society.	However,	local	contemporary	knowledge	about	
ecosystems	and	perceptions	of	nature	are	for	a	large	part	based	on	traditional	ecological	
knowledge	and	might	stay	in	contrast	with	the	modern	visions	and	perceptions	(ibid.:	82).		
	
1.1.2	Research	question		
Based	on	the	situation	outlined	in	the	introduction	above	and	influenced	by	my	interest	in	
marine	ecosystems	and	the	conservation	of	these	ecosystems	by	means	of	community	
involvement	I	formulated	the	following	research	question:		
	
How	do	different	western	and	local	perceptions	of	nature	relate	to	each	other	in	the	context	
of	community-based	conservation	of	sea	turtles	in	Serangan,	Bali?	
	
I	am	aware	of	the	sensitive	and	debatable	concepts	‘western’	and	‘local’.	The	definitions	I	
will	use	in	this	thesis	will	be	explained	in	chapter	1.2.	However,	for	now	I	want	to	add	that	
my	intention	was	to	place	the	situation	of	sea	turtle	conservation	in	Serangan	in	a	broader	
perspective.	The	result	is	a	context	in	which	not	only	the	perceptions	of	the	local	people	
play	a	role,	even	so	do	perceptions	from	outside	the	village,	in	a	globalised	discourse,	
influence	the	conservation	efforts	in	this	village.		
	 This	main	research	question	is	elaborated	in	sub	questions,	which	go	deeper	into	the	
subjects	of	the	specific	organisation	of	sea	turtle	conservation	in	Serangan,	the	valuation	of	
sea	turtles	in	Serangan,	the	different	stakeholders	involved	in	the	conservation	projects	in	
Serangan	and	their	role	in	them	and	the	influence	of	globalisation	on	the	conservation	
efforts	in	Serangan.	All	these	sub	questions	together	provide	me	with	data	on	the	different	
aspects	concerning	perceptions	on	conservation,	based	on	the	stories	my	informants	shared	
with	me,	which	I	can	compare	with	theory,	in	order	to	be	able	to	answer	the	main	research	
question.	
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1.1.3	Justification	of	choice	of	research	subject	
With	my	research	on	the	community-based	conservation	of	sea	turtles	in	Serangan,	
Indonesia,	and	the	outcomes	of	it	I	would	like	to	demonstrate	the	tense	relationship	
between	local	people,	their	socio-economical	structures	and	the	ecosystems	they	are	living	
in.	My	research	will	give	insights	in	how	different	local	perceptions	on	nature,	influenced	by	
western	valuations	of	nature	has	to	led	to	the	conservation	of	sea	turtles	in	Serangan.	
Furthermore,	my	research	will	demonstrate	how	western	neoliberal	capitalist	market	
mechanisms	influence	the	context	of	conservation	in	Serangan	by	focusing	on	the	different	
actors	involved	in	the	community-based	conservation	in	Serangan.	Lastly,	my	research	will	
discuss	how	the	local,	traditional	perceptions	create	a	contradictory	situation	with	more	
western,	globalised	ideas	about	nature	conservation.	These	insights	demonstrate	how	
economic	systems,	worldviews	and	western	valuation	systems	influence	the	power	relations	
and	hierarchies	in	Serangan.		
	
1.1.4	Conditions	of	the	Research	Area		
The	island	Bali,	where	the	village	of	Serangan	is	located,	is	the	smallest	province	of	
Indonesia,	around	5800	km2,	and	is	separated	from	Java	by	the	three	kilometres	wide	Bali	
Strait	(Agung	2005:	133).	The	island	is	geographically	divided	into	more	or	less	three	parts:	a	
volcanic	northern	part,	agricultural	lands	in	the	south	and	the	barren	western	part	(ibid.:	
133).	These	parts	are	surrounded	by	coastal	areas,	characterized	by	coral	reef	(ibid.:	133).	
Bali	has	a	tropical	monsoon	climate,	with	six	months	of	dry	season	from	July	to	December	
and	six	months	of	wet	season	from	January	to	June	(ibid.:	134).	This	climate	and	the	
different	coastal	and	inland	areas	contribute	to	a	rich	but	fragile	biodiversity	(ibid.:	135).	
	 Just	like	in	other	parts	of	the	world	there	is	an	enormous	loss	of	biodiversity	in	Bali	
due	to	climate	change,	loss	of	habitat	and	overexploitation	(ibid.:	137).	Wetlands,	marine	
and	coastal	ecosystems	are	under	pressure	by	fishing,	agriculture	and	wood	cutting	(ibid.:	
218).	
The	history	of	“the	Balinese”	originates	from	India,	Indo	Java	and	China,	resulting	in	
different	religious	influences,	but	Hindu	Dharma	is	the	main	religion	nowadays	(ibid.:	138-
144).	Through	different	colonial	rulers	and	contemporary	globalisation	Balinese	have	
experienced	a	transformation	from	traditionally-oriented	communities	to	a	more	post-
traditional	society,	in	which	the	norms	and	values	have	changed	(ibid.:	145).	However,	
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Balinese	are	conscious	about	their	Hindu	background	and	strengthened	their	traditional	
organisations	and	institutions	(ibid.:	145).	The	result	is	an	expression	of	Hinduist	concern	for	
nature,	the	Balinese	philosophy	of	life,	in	which	human	behaviour	should	maintain	and	
restore	the	balance	between	the	human	world,	the	natural	world	and	the	spiritual	world,	
according	to	Agung	(ibid.:	271-272).	This	brings	in	the	idea	that	conservation	of	biodiversity	
is	internalised	in	the	socio-cultural	structures	in	Bali.	This	internalised	philosophy	is	express	
through	a	variety	of	different	ceremonies	and	rituals	related	to	birth,	death	and	rebirth	
(Ibid.:	275).		
However,	as	already	mentioned	in	the	introduction	is	the	situation	in	Serangan,	in	
relation	to	the	perceptions	of	nature	and	sea	turtles	in	particular,	the	opposite	of	Hinduist	
concern	for	nature,	according	to	Lindsay	(1995:	16-17).	According	to	Jensen	the	catch	and	
trade	still	continues	nowadays,	even	though	it	is	strictly	illegal	(2009:	15).	
	 After	Indonesia	became	a	republic	the	national	governance	of	Bali	was	based	on	self-
rule	through	desa	adat1,	already	initiated	during	Dutch	occupation	(ibid.:	144).	Bali	is	
subdivided	into	regencies,	districts	and	municipalities,	with	the	borders	based	on	former	
Balinese	kingdoms	(ibid.:	144).	The	local	institutional	structures	were	originally	based	on	the	
Balinese	philosophy	of	life	(ibid.:	282).	Through	religious	norms	and	values	the	initiated	
institutions	were	structured	as	‘traditional	village’,	‘village	neighbourhood	association’,	
‘agricultural	water	association’	and	the	‘temple’	(ibid.:	282).	Furthermore,	a	caste-systems	
was	in	place,	initiated	to	classify	property	rights	and	power	in	a	reciprocal	system	(ibid.:	
148).	Due	to	urbanisation	and	globalisation	the	local	community-based	structures	in	daily	
life	have	disappeared	more	and	more,	resulting	in	less	community-based	activities	and	more	
individual	behaviour	(ibid.:	148-149).	However,	due	to	the	rise	of	tourism	after	the	
independence	of	Bali	in	the	1970s	community-based	projects	obtained	more	attention,	due	
to	its	potential	to	make	tourism	even	more	profitable	(Mustika	et	al.	2013:	231).	
Furthermore,	tourists	brought	ideas	about	grassroots	conservation	with	them	into	
Indonesia,	leading	to	a	shift	in	nature	conservation	towards	more	responsibility	for	local	
communities	(ibid.:	243).	
																																																						
1	Adat	(desa	adat):	traditional	village	administration	in	Bali,	concerning	the	customs	and	
habits	of	the	entire	life	of	a	community	(Agung	2005:	180).	
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1.2	 Key	Concepts		
In	this	section	I	will	define	the	several	concepts	I	used	in	both	the	main	research	question	
and	the	sub	questions.	In	order	to	be	able	to	operationalise	them	I	will	link	these	concepts	
to	scientific	literature.	As	mentioned	in	the	introduction	needs	conservation	of	nature	
considerations	for	a	more	local,	community-based	focus	in	a	context	of	globalisation	and	
influences	of	modern	or	westernised	perceptions	about	nature.	Furthermore,	the	traditional	
influences	in	local	communities	could	conflict	with	modern	ideas	about	conservation,	
therefore	resulting	in	a	complex	situation	with	sensitive	issues	in	relation	to	conservation	
efforts.	Consequently,	in	order	to	be	able	to	analyse	the	complex	situation	of	sea	turtle	
conservation	in	Serangan	it	is	necessary	to	construct	a	theoretical	framework,	based	on	core	
concepts	related	to	the	research	question.	Therefore,	I	will	discuss	and	define	the	concepts	
sea	turtle,	community-based	conservation	and	western	and	local.		
	
1.2.1	Sea	turtle	
First	of	all	is	the	term	‘sea	turtle’.	Of	course,	a	sea	turtle	is	not	a	turtle	living	on	land	or	in	
fresh	water,	but	it	lives	in	the	sea	and	mainly	in	subtropical	and	tropical	oceans	and	seas	
(Bateman	1986:	90-91).	A	sea	turtle	is	quite	a	vulnerable	species,	because	a	female	turtle	is	
used	to	lay	her	eggs	on	the	same	beach	she	is	used	to	do	for	decades	(Lindsay	1995:	11-12).	
Poachers	can	easily	find	the	turtles	and	eggs	in	order	to	trade	or	eat	them.	Furthermore,	
beaches	and	the	coastal	ecosystems	are	under	pressure	by	increasing	tourism	activities	
(Agung	2005:	217-220).		
For	this	research	in	Indonesia,	and	in	Serangan	in	particular,	I	will	focus	on	the	green	
turtle,	because	this	species	is	almost	the	only	sea	turtle	species	living	in	this	area	(Lindsay	
1995:	21).	Furthermore,	this	species	is	threatened	with	extinction	and	apparently,	the	quota	
for	hunting	and	fishing	on	this	green	turtle	are	not	sufficient	enough	to	save	the	population	
from	overexploitation	(ibid.:	35-39).	
The	green	turtle	is	of	great	importance	for	rituals	in	Balinese	culture	(Lindsay	1995:	
15-17).	Turtles	are	slaughtered	for	core	human	rituals,	concerning	rites	of	passages	during	
the	coming	of	age	of	a	child	(ibid.:	66).	Although	these	rituals	are	rooted	in	ancient	customs	
and	relate	back	to	certain	symbolic	meanings,	according	to	John	Kelly	and	Martha	Kaplan,	
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who	wrote	about	rituals,	the	definition	of	‘ritual’	has	long	been	debated	(1990:	120).	Geertz	
for	example	focussed	mainly	on	the	way	rituals	can	by	models	for	and	models	of,	whereas	
Foucault	focussed	more	on	the	instrumentalities	of	rituals	(ibid.:	139).	Kelly	and	Kaplan	
suggested	to	take	all	the	visions	of	the	different	scholars	about	rituals	together	and	they	
came	up	with	a	definition	of	rituals	being	“…acts	of	power	in	the	fashioning	of	structures”,	in	
which	ongoing	practice	and	a	lack	of	independence	by	a	ritual	participant	is	important	(ibid.:	
140).	Therefore,	“…a	history	of	rituals	is	a	history	of	reproduction,	contestation,	
transformation	and….	deconstruction	of	authority”	(ibid.:	141).	In	relation	to	the	rituals	the	
turtles	are	used	for	it	is	to	say	that	these	rituals	do	form	certain	structures	and	express	
certain	power	that	is	reproduced	for	centuries	and	create	certain	structures	beyond	
everyday	life	in	Serangan.		
	
1.2.2	Community-Based	Conservation	
In	Serangan	are	turtle	conservation	projects	initiated	with	the	involvement	of	local	
community	members	(WWF	2016).	The	basis	for	this	community-based	conservation	
approach	forms	the	involvement	of	the	local	community.	The	concept	of	community-based	
conservation	became	booming	when	national	governments	became	aware	of	the	potential	
of	local	knowledge	and	local	social	capital	of	local	communities	for	the	conservation	of	
ecosystems	and	their	natural	resources	(Agrawal	2003:	246).	In	this	form	of	conservation	
not	only	local	individuals	play	a	role,	but	most	of	the	time	external	factors	and	individuals	
play	a	major	role	as	well	(ibid.:	248-250).	A	history	of	colonialism	and	imperialism	has	shown	
that	governments,	and	other	institutions	as	well,	do	have	the	habit	to	overrule	local	input	
and	management	(Li	2010:	385-386).	For	this	reason,	success	of	community-based	
conservation	is,	according	to	Li,	in	the	recognition	of	local	and	indigenous	rights	in	
policymaking	(ibid.:	397-398).	Therefore,	local,	and	maybe	indigenous	rights	might	play	a	
role	in	the	policymaking	according	to	the	organisation	of	the	community-based	conservation	
in	Serangan.	However,	even	though	these	indigenous	rights	might	be	initiated,	I	am	aware	
of	the	fact	that	this	does	not	have	to	imply	that	the	local	people	in	Serangan	do	have	a	say	
in	the	policymaking.		
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	 1.2.3	Western	and	local	
The	debate	on	community-based	conservation	is	partially	on	the	difference	between	more	
local,	traditional	perceptions	and	broader,	western	perceptions	on	nature	and	the	
conservation	of	it,	as	became	clear	by	analysing	literature	on	community-based	
conservation	in	the	previous	part.	But	the	concepts	“local”	and	“western”	in	this	division	
need	more	clarification	to	the	context	of	my	research.	In	literature,	the	term	“traditional”	is	
often	interchanged	with	“indigenous”,	referring	to	the	fact	that	indigenous	cultures	often	
differ	from	national	cultures	(Borgerhoff	Mulder	&	Coppolillo	2005:	185).	This	difference	is	
more	emphasised	when	using	the	term	in	contrast	with	“modern”.	For	my	research,	I	will	
use	the	definitions	by	Thomas	Hylland	Eriksen,	defined	in	his	work	“Small	Places,	Large	
Issues	(2010).	He	defines	“traditional”	as	preindustrial	and,	in	some	cases,	precolonial	(ibid.:	
263).	Therefore,	“traditional”	is	rooted	in	history;	specific	cultural	aspects	that	are	in	use	for	
decades,	without	major	changes	or	interruptions	(ibid.:	263-264).	Eriksen	defines	“modern”,	
on	the	other	hand,	as	post-industrial	and	again,	in	some	cases,	de-colonialised	(ibid.:	263).	
	 Terms	often	used	together	with	“modern”	are	for	example	“capitalism”	and	
“urbanisation”,	referring	to	mainstream	societies,	re-contextualising	past	and	present,	
moving	towards	a	mainstream	society	with	a	globalised	focus.	However,	although	I	need	
these	definitions	to	be	able	to	place	this	research	in	a	certain	context,	I	am	aware	of	the	
controversial	aspect	of	placing	“local”	and	“western”	as	complete	opposites	to	each	other,	
especially	in	a	teleological	context.	Therefore,	I	will	use	these	definitions	in	a	more	nuanced	
way	by	seeing	them	as	interrelated.	
	
1.3 Theoretical	Framework	
The	concepts	mentioned	above	have	led	to	discussion	in	the	academic	discourse.	In	this	
section	I	will	present	these	discussion	in	order	to	show	the	difference	in	argumentation.	This	
theoretical	framework	forms	the	theoretical	backbone	and	reference	point	for	the	analysis	
of	the	fieldwork	data.		
	
1.3.1	What	is	nature?	
Sea	turtles	in	Serangan	are,	as	living	organisms,	indispensable	part	of	the	ecosystem	they	
are	living	in.	They	form,	together	with	all	the	other	organisms	and	non-living	components	a	
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system,	which	biologist	named	ecosystem	(Borgerhoff	Mulder	&	Coppolillo	2005:	2-8).	
Although	the	concept	ecosystem	is	borrowed	from	biology	and	mainly	focusses	on	the	
connections	and	processes	within	this	system	it	is,	according	to	ecological	anthropologist	
Julian	Steward,	a	great	way	to	analyse	the	way	in	which	human	beings	perceive	the	
environment	they	are	living	in	and	adapt	to	it	(Townsend	2009:	11-12).	In	the	past	
anthropologists	like	Claude	Lévi-Strauss	saw	a	dichotomy	between	the	living	and	non-living	
environment,	called	nature,	and	culture	(ibid.:	21).	The	theory	behind	it	was	that	culture	is	
in	the	human	mind	and	dominates	over	nature,	out	there.	This	theory	presumes	that	this	
dichotomy	is	a	universal	structure,	valid	for	other	contrasts	like	male	and	female	and	
therefore	counting	for	the	whole	world.	However,	nature	is,	as	many	other	social	concepts,	
socially	constructed	and	the	meaning	of	it	differs	when	used	in	different	contexts.	On	the	
one	hand,	the	natural	environment	in	a	biological	sense,	the	ecosystems	“out	there”	exist	
without	the	necessary	involvement	or	presence	of	human	beings,	in	a	non-anthropocentric	
perspective	(Agar	2001:	2-3).	On	the	other	hand,	in	the	context	of	sea	turtle	conservation	in	
Serangan	I	would	agree	with	Donna	Haraway,	biologist	and	philosopher,	that	nature	is	a	
social	construct,	made	by	human	beings,	in	its	attempts	to	dominate	over	her	(1978:	38).	
The	conservation	efforts	in	Serangan	take	place	in	a	context	of	a	natural	environment	that	is	
subject	to	exploitation	on	a	large	scale,	constructive	human	behaviour,	due	to	globalised	
interest	in	the	area	(Agung	2005:	13).	
In	line	with	theories	on	nature	as	a	social	construct,	with	human	beings	trying	to	
dominate	over	her,	is	one	of	the	main	debates	in	contemporary	research	and	nature	
conservation,	about	the	commodification	of	nature	by	perceiving	nature	as	providing	
ecosystem	services.	Arsel	and	Büscher	write	in	their	article	about	the	dialectical	relation	
between	change	and	limits,	which	influences	the	relation	between	capitalism	and	nature	
(Arsel	and	Büscher	2012:	54).	As	part	of	the	industrialisation	capitalist	exploitation	of	nature	
was	and	is	still	enormous,	emphasising	the	formative	behaviour	of	human	beings	towards	
nature.	Due	to	the	increase	in	environmental	disasters,	caused	by	the	exploitation	of	nature,	
different	new	neoliberal	market	mechanisms	were	invented	to	make	use	of	the	
commodification	of	nature	by	using	the	market	as	a	regulator	in	several	conservation	
manners	(ibid.:	55).	But,	as	Arsel	and	Büscher	stated,	this	neoliberal	approach	of	nature	
conservation	has	its	limitations	concerning	the	already	named	dialectical	relation	between	
change	and	limits.	By	trying	to	improve	their	already	enormous	exploitation	in	new	ways	to	
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conserve	some	nature,	capitalists	are	changing	capitalist	organisational	forms	and	
institutional	diversity	(ibid.:	55-56).	It	questions	the	ecological	and	social	limits	on	a	large	
scale.	In	short	Arsel	and	Büscher	state	that	institutional	change	to	conserve	nature	is	
limiting	the	potential	conservation	of	nature	at	the	same	time	(ibid.:	56).	Especially	because	
in	looking	at	nature	as	a	social	construct,	linking	the	ecological	context	to	the	social	context,	
disturbance	or	stretching	of	the	ecological	limits	influences	the	social	equilibrium	and	
conversely	(Haraway	1978:	42-43).		
Opposite	for	looking	at	nature	as	ecosystems	“out	there”,	which	is	mainly	useful	for	
possible	exploitation,	is	a	nuanced	vision	on	the	dichotomous	relation	between	nature	and	
culture.	There	are	peoples	around	the	world,	with	their	perceptions	on	nature	different	
from	western	perceptions,	which	do	not	put	a	strict	boundary	between	nature	and	culture	
(Townsend	2009:	21).	These	peoples	do	look	at	socio-political	structures	and	nature	as	
being	intertwined.	Ethno-ecologists,	amongst	others,	describe	these	people	as	living	in	a	
closer	relationship	with	their	natural	environment	and	therefore	these	peoples	have	
traditional	knowledge	that	could	contribute	to	contemporary	academic	knowledge	(ibid.:	
20).		
Rappaport	is	well	known	for	his	research	on	this	close	relationship	of	peoples	with	
the	natural	environment	they	are	living	in	(ibid.:	24-25).	By	use	of	a	system-theory	
Rappaport	focussed	not	only	on	the	ecosystems	peoples	use	for	subsistence,	but	he	
included	the	peoples	themselves	into	this	system	and	studied	them	as	completely	
interconnected	with	the	natural	environment	(ibid.:	25-27).	This	approach	emphasises	the	
idea	of	nature	as	being	part	of	socio-cultural	structures	and	therefore	forming	a	bilateral	
relationship.	This	relationship	nuances	the	dichotomous	relation	between	nature	and	
culture	by	its	interconnectivity,	saying	that	both	sides	influences	each	other.	However,	in	a	
more	functionalist	approach,	this	interconnectivity	means	a	specific	function	for	each	side	of	
the	dichotomous	relation	as	well.	In	perceiving	nature	as	a	social	construct	the	specific	
function	of	ecosystems,	as	part	of	the	natural	environment,	became	the	reason	for	the	
dominant	behaviour	of	human	beings	towards	nature	(Haraway	1978:	46-47).	In	a	neoliberal	
capitalist	context,	this	dominant	behaviour	is	even	more	emphasised	in	large	scale	
exploitation.		
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1.3.2	Neoliberal	capitalism	and	conservation	
As	already	mentioned	in	the	previous	part	on	nature	are	neoliberal	market	mechanisms	of	
major	influence	in	the	way	western	countries	look	at	nature	and	its	ecosystems.	
Furthermore,	these	neoliberal	ideas	influence	the	way	conservation	of	nature	is	done	as	
well.	Therefore,	the	role	of	neoliberal	capitalism	in	the	conservation	of	sea	turtles	in	
Serangan	cannot	be	ignored.		
The	rise	of	neoliberal	capitalism	started	somewhere	in	the	late	nineteenth	and	early	
twentieth	century,	bringing	industrialisation	and	economic	expansion	(Borgerhoff	Mulder	&	
Coppolillo	2005:	17-18).	Although	industrialisation	and	economic	expansion	brought	a	lot	of	
prosperity	and	wealth,	it	also	had	its	downsides.	A	major	downside	of	the	economic	
expansion	was	the	exploitation	of	ecosystems,	using	them	as	natural	resources.	The	
invention	of	market	systems,	which	were	easy	to	enter	with	goods	and	services,	went	hand	
in	hand	with	free	market	policies	and	reduction	in	government	spending	(Arsel	&	Büscher	
2012:	57-58).	Therefore,	it	was	seen	as	more	or	less	logical,	in	the	context	of	neoliberal	
capitalism,	to	accumulate	capital	over	the	relationship	of	human	beings	with	nature	(ibid.:	
58).	However,	as	already	mentioned	before,	citing	Arsel	and	Büschers’	ideas	about	the	
commodification	of	nature,	it	is	important	to	know	the	limits	of	natural	resources	to	be	able	
to	sustain	the	exploitation	(ibid.:	54).	Furthermore,	it	is	important	to	know,	in	relation	to	
market	principles,	how	money	is	distributed	in	society	in	order	to	know	the	influence	on	the	
socio-cultural	structures	and	how	this	distribution	influences	perceptions,	according	to	
Eriksen	(2010:	192-194).	Market	principles	are	based	on	contractual	relationships,	creating	
anonymity,	whereas	reciprocity	is	decentralised	and	creates	certain	obligations.		
	 Within	this	context	of	neoliberal	capitalism	different	theories	about	conservation	
have	been	developed	alongside	natural	resource	exploitation,	roughly	being	divided	in	
terms	of	protectionism	and	utilisation	(Borgerhoff	Mulder	&	Coppolillo	2005:	272).	
Protectionism	has,	obviously,	mainly	to	do	with	protecting	a	certain	natural	environment	
from	human	beings	interrupting	it,	for	its	own	intrinsic	values	(ibid.:	24).	Utilisation	on	the	
other	hand	is	about	the	limited	consumptive	use	of	ecosystems,	without	exploiting	it	on	a	
large	scale.	Although	both	terms	were	implemented	in	the	19th	century,	the	meaning	in	the	
context	of	modern	neoliberal	capitalism	became	more	nuanced.	Fuelled	by	some	pioneers	
and	through	media	attention	the	intrinsic	value	of	nature	became	more	and	more	an	issue	
in	discussions	about	conservation	and	a	reason	for	protectionists	to	fight	for	preservation	of	
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certain	natural	environments	(ibid.:	20-22).	In	the	past	consequences	of	protectionism	were,	
amongst	others,	the	exclusion	of	peoples	from	their	ancestral	grounds	and	disregard	
towards	indigenous	rights	(ibid.:	31-33).	Furthermore,	government	policies,	especially	in	
non-western	countries,	were	in	a	lot	of	cases	based	on	colonial	governance,	through	which	
land	rights	and	socio-cultural	structures	have	been	changed	forcible	(Li	2010:	387-388).	On	
the	other	hand,	utilisation	of	natural	environments	in	the	light	of	neoliberal	capitalism	has	
led	to	negative	impacts	of	overexploitation	as	well	(ibid.:	20).	Contemporary	neoliberal	
policies	on	the	conservation	of	nature	are	based	on	a	combination	of	both	protectionism	
and	utilisation,	serving	both	the	needs	of	human	beings	and	the	health	of	ecosystems	(ibid.:	
37).	However,	as	discussed	by	Li,	the	colonial	past	of	several	western	countries	has	led	to	
certain	neo-colonial	ideas	about	conservation	(2010:	386).	In	the	light	of	neoliberalism	
certain	institutes	claim	the	power	of	dispossession	of	natural	resources	to	make	them	more	
profitable.	Li	blames	the	different	visions	on	the	use	of	natural	resources	between	western	
regimes	and	indigenous	peoples	(ibid.:	393).	
	 The	modern	neoliberal	free	market	gave	individuals	the	power	to	compete	(Flew	
2012:	46-47).	In	order	to	control	conservation	of	nature	within	a	neoliberal	system	market	
mechanisms	led	to	the	need	for	environmental	management	(Arsel	&	Büscher	2012:	57-58).	
As	already	mentioned	before	nature	became	a	commodified	good	by	valuing	it	in	terms	of	
money,	therefore	framing	it	in	terms	of	capital.	Due	to	the	fact	that	ecosystems	do	have	
limits	in	relation	to	exploitation,	management	is	necessary	to	be	able	to	stay	within	these	
limits	of	exploitation.	By	linking	these	limits	to	market	mechanism	through	the	monetary	
value	it	became	possible	to	implement	conservation	into	the	neoliberal	economy,	making	it	
possible	to	manage	them	via	the	neoliberal	market.	Although	neoliberal	market	
mechanisms	are	opportunities	to	manage	conservation	of	nature,	Li	warns	for	the	focus	of	
these	markets	on	economic	advantages	and	exploitation,	because	they	might	conflict	with	
the	diverse	perceptions	and	needs	of	local	peoples	(2010:	393).		
	 In	contemporary	re-examinations	of	fundamental	values	in	relation	to	ecosystems	
and	species	more	and	more	scholars	move	away	from	the	exploitative	character	of	
neoliberal	capitalism	in	order	to	question	our	position	as	human	beings	in	the	world,	due	to	
the	fact	that	ecosystem	destruction	does	not	respect	socio-political	boundaries	(Metzner	
1994:	163).	Metzner	writes	about	a	transition	towards	an	Ecological	Age,	in	which	scholars	
critique	a	deconstructionist	relativism	(ibid.:	164).	Deep	ecologists	advocate	for	biocentric	
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values,	meaning	the	inclusion	of	animals,	plants,	biotic	communities	and	ecosystems	in	our	
identification	(ibid.:	166).	This	approach	emphasises	the	abilities	of	human	beings	to	behave	
in	a	conscious	and	reflective	way,	opposite	of	dominate	over	nature.	The	transition	to	this	
“new	role”	of	human	beings	is	based	on	primordial	cultures,	valuing	nature	for	its	intrinsic	
values	(ibid.:	166).	Human	beings	will	have	to	re-inhabit	the	place	where	they	live	by	
thinking	over	their	relation	with	it.	Therefore,	conservation	will	be	constructed	around	
rethinking	property	rights	and	racial	and	ethnic	differences,	by	rethinking	class-domination	
for	example	(ibid.:	167).	According	to	Metzner	this	alternate	focus	of	nature	conservation	
might	be	successful	because	it	is	based	on	natural	values	of	ancient	human	desires,	
“…exuberant	life,	freedom	to	grow,	the	recognition	of	spirit,	the	appreciation	of	differences,	
the	delight	in	creativity”	(ibid.:	170).	
	
1.3.3	Community-based	conservation	and	local	knowledge		
In	contrast	to	the	neoliberal	approach	of	nature	conservation	and	the	commodification	of	
nature	are	the	socio-political	structures	of	the	local	communities,	based	on	traditional	
perceptions	and	traditional	ecological	knowledge,	as	part	of	a	community-based	approach	
(Borgerhoff	Mulder	&	Coppolillo	2005:	85-87).	The	marine-ecosystems,	where	the	sea	
turtles	are	living	in,	in	the	area	of	Serangan	are	for	fisheries	important	as	well.	A	major	part	
of	the	residents	in	Serangan	is	active	in	fisheries.	Therefore,	conservation	of	the	natural	
environment	and	keeping	the	ecosystems	healthy	is	for	the	Serangan-community	of	major	
importance.		
Core	to	community-based	conservation	is	the	susceptible	concept	of	‘local	
community’.	But	the	question	here	is	how	to	define	the	local	community.	A	community	is	in	
political	essence	prior	to	the	individual	citizen,	according	to	MacIntyre	(Eriksen	2009:	294).	
This	means	that	all	state	citizens	are	part	of	‘a’	community.	However,	within	a	state-
community	groups	of	people	have	been	formed	that	share	other	values,	standards	and	
habits	in	a	culture	that	might	differ	from	the	mainstream	ones.	Communities	are	not	
homogeneous	at	all	(Eriksen	2009:	293-294).	Furthermore,	efforts	to	define	a	community	
not	only	concerns	the	socio-cultural	structures	but	property	rights	and	boundaries	as	well	
(Rocheleau	2005:	327-329).	However,	in	relation	to	conservation	based	on	the	participation	
of	a	community,	people	share	a	common	interest	in	preserving	the	state	of	the	ecosystems	
at	stake.	Therefore,	I	will	use	the	definition	for	community,	concerning	participatory	
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conservation,	mentioned	by	Borrini-Feyerabend	and	Tarnowski,	stating	that	this	community	
consists	of	“…social	actors	with	legitimate	interests,	capacities,	and	commitment	regarding	
the	natural	resources	at	stake”	(2005:	72).	In	addition,	I	am	aware	of	the	multiple	
perceptions	and	intentions	at	stake	within	community-based	conservation	projects.	
Community-based	conservation	is	building	on	the	phenomenon	of	communities	
living	in	biodiversity	rich	areas,	using	these	natural	environments	for	subsistence	of	the	local	
communities	(Townsend	2009:	93-94).	Instead	of	having	commodified	nature	in	private	
hands,	being	brought	into	and	controlled	by	economic	markets,	local	communities	are	used	
to	these	natural	environments	as	being	common	property	most	of	the	time.	Due	to	these	
facts	of	local	people	living	close	to	nature	and	them	being	dependent	on	this	nature	for	
subsistence,	the	potential	of	conservation	done	by	local	communities	is	considered	as	being	
high	(Borgerhoff	Mulder	&	Coppolillo	2005:	45).	However,	the	concept	‘local’	is	again	a	
concept	that	is	heavily	discussed	in	anthropology,	due	to	its	origins	in	theories	about	
indigeneity	and	cultures	different	from	mainstream	cultures	(ibid.:	185).	It	is	quite	debatable	
if	a	community	can	be	defined	as	being	completely	local,	because	individuals,	travel	and	
migrate,	and	their	perceptions	and	ideas	as	well,	therefore	influencing	the	strict	local	
context.	Nevertheless,	in	community-based	conservation	action	is	taken	by	people	living	in	
the	particular	ecosystems	at	stake,	therefore	forming	a	locally	based	community	of	actors	
(Hames	2007:	181).	Furthermore,	a	locally	based	community,	depending	on	local	
ecosystems	for	their	subsistence,	do	have	a	history,	whether	or	not	shared,	of	building	up	
specific	knowledge	about	the	local	ecosystems	(ibid.:	184).	
The	high	potential	of	community-based	conservation	is	brought	together	in	the	
concept	of	traditional	ecological	knowledge	(TEK)	(Nazarea	2006:	321).	This	knowledge	is	
based	on	experiences	and	actions	from	local	peoples	in	the	use	of	their	natural	environment	
and	on	how	they	were	able	to	sustain	it	for	future	generations	(ibid.:	321).	Furthermore,	the	
knowledge	is	historical	grounded	and	provides	insights	in	the	way	this	knowledge	is	
constructed	and	framed.	Local	ecological	knowledge	is	obtained	and	passed	on	over	
possibly	decennia	or	ages,	teaching	contemporary	societies	ideas	how	to	adapt	to	current	or	
changing	environmental	situations	(ibid.:	321-322).	Although	TEK	is	historically	grounded	
and	it	is	not	static	over	time,	it	does	have	its	limitations	in	relation	to	conservation	
(Borgerhoff	Mulder	&	Coppolillo	2005:	85).	Some	aspects	of	TEK	do	contribute	to	the	
conservation	of	ecosystems,	due	to	the	fact	that	local	communities	live	in	direct	relation	
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with	nature.	However,	other	aspects	of	TEK	and	related	cultural	implications	might	overlook	
conservation	efforts	and	behaviour	that	could	harm	ecosystems	(ibid.:	85).	Despite	its	
dynamic	characteristics	TEK	has	its	limitations	in	the	conditions	to	which	it	can	respond.	In	
line	with	these	limitations	is	the	local	character	of	TEK	as	well,	mainly	concerning	local	
situations	and	ecosystems.	Furthermore,	not	all	local	traditional	behaviour	and	actions	
towards	nature	are	sustainable	(Hames	2007:	180-181).	These	contrasts	in	knowledge	and	
behaviour	can	be	explained	by	habit-memory,	in	relation	to	traditional	knowledge	and	
cognitive	knowledge	(Eriksen	2010:	96-98).	Traditional	knowledge	about	ecosystems	is	
based	on	stories	older	generations	share	about	the	status	and	use	of	ecosystems	in	the	past,	
whereas	cognitive	knowledge	is	fuelled	by	western	ideas	about	ecosystem	use	and	
conservation.	In	addition,	habit-memory	is,	according	to	Bourdieu,	related	to	embodied	
cultural	dispositions	through	socialisation	and	forms	a	“…internalised,	implicit	programme	
for	action”	(ibid.:	98).		
	 A	more	nuanced	approach	in	community-based	conservation,	compromising	both	
neoliberal	capitalist	influences	and	a	role	for	local	communities,	is	an	adaptive	approach	in	
which	local	knowledge	and	behaviour	towards	ecosystems	plays	a	major	role,	but	it	goes	
hand	in	hand	with	government	regulations	(Folke	et	al.	2005:	242-445).	This	approach	
emphasises	the	aspect	of	collaboration	between	two	discourses	in	nature	conservation,	the	
local	traditional	one	and	the	more	centralised	modern	approach.	Essential	to	this	approach	
are	the	necessary	compromises	between	the	different	perceptions	and	visions	on	
ecosystems	(Borgerhoff	Mulder	&	Coppolillo	2005:	86-87).	These	different	perceptions	and	
visions	over	time,	generations	and	social	borders	together	form	a	valuable	accumulation	of	
ecological	knowledge.	A	knowledge	that	could	compensate	for	the	downsides	of	western	
neoliberal	capitalist	ideas	about	exploitation	of	natural	resources	by	empowering	local	
communities	through	conservation	efforts.	
Within	the	context	of	community-based	conservation	and	the	collaboration	with	
globalised	institutions	local	perceptions	and	ethics	about	nature	can	find	their	way	into	
globalised,	but	often	mainly	western,	environmental	ethics,	according	to	Baird	Callicott	
(1994:	31-32).	In	many	indigenous	cultures	the	human-nature	relationship	was	represented	
in	a	divine	way,	in	the	existence	of	a	supernatural	world	(ibid.:	32).	This	influenced	the	way	
these	indigenous	cultures	behaved	towards	their	natural	environment.	The	evolution	of	
western	environmental	ethics	is	historically	grounded	in	several	traditional	indigenous	sets	
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of	ethics	(ibid.:	36).	However,	with	the	rise	of	the	global	industrial	human	culture	several	
preindustrial	ethics	got	lost.	Contemporary	trends	in	nature	conservation	are	based,	
according	to	Callicott,	on	a	redeveloped	influence	of	traditional	cultural	environmental	
ethics	and	traditional	worldviews	(ibid.:	37).	Worldviews	in	which	religious	perceptions	and	
values	play	a	major	role.		
	
1.3.4	Religion	and	Environment	
Religion	appeared	to	be	one	of	the	elementary	influences	behind	the	perceptions	on	the	
relation	between	human	beings	and	nature,	all	over	the	world	(Tucker	&	Grim	1994:	11).	In	
Serangan,	Bali,	Hinduism	is	of	major	influence	in	socio-cultural	and	socio-political	structures.	
Therefore,	Hinduism	plays	a	major	role	in	the	local	perceptions	on	nature	and	the	role	
human	beings	play	in	managing	the	natural	environment.	Asian	and	more	native	religions	
see	the	earth,	and	nature	in	particular,	more	integrated	in	their	religions	and	religious	
traditions,	whereas	for	western	religions	and	traditions	this	integration	of	nature	is	less	
apparent	(ibid.:	11-12).	
	 Religion	can	be	defined	as	the	“…believe	in	supernatural	beings”,	according	to	Tylor,	
whereas	knowledge	is	based	on	‘facts’	which	people	believe	as	reasonably	true	and	where	
they	act	upon	(Eriksen	2009:	221).	However,	this	distinction	is	debatable	because	
knowledge	can	be	influenced	by	religious	thoughts.	Both	religion	and	knowledge	systems	
are	based	on	values	and	knowledge,	learning	individuals	how	the	world	is	constructed	and	
what	the	meaning	of	life	is	(ibid.	221-222).	Furthermore,	according	to	Geertz	religion	can	
structure	social	life	in	such	a	way	that	it	provides	people	not	only	with	models	of	the	world	
but	with	models	for	action	as	well	(ibid.:	222).	Therefore,	knowledge	systems	could	be	
heavily	influenced	by	religious	values	and	thoughts.	Especially	when	these	religious	values	
and	thoughts	are	embedded	in	socio-political	structures,	being	part	of	everyday	life	(ibid.:	
92-93).	
	 The	current	state	of	the	earth,	in	a	global	western	perspective,	as	having	an	
environmental	crisis,	is	feeding	the	idea	of	re-examination	the	fundamental	values	of	our	
presence	and	behaviour	on	earth	(Metzner	1994:	163).	Pollution	and	environmental	
degradation	do	not	respect	national	and	socio-political	boundaries.	Furthermore,	this	
environmental	crisis	is	not	solely	an	object	for	scientific	research	anymore,	due	to	its	
presence	in	mainstream	society	as	well.	Paradigmatic	boundaries	have	been	crossed	as	well	
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(ibid.:	163).	These	influences	have	an	impact	on	worldviews,	causing	a	transition	towards	an	
ecological	age,	according	to	Metzner	(ibid.:	164).	This	transition	towards	an	ecological	age	
takes,	amongst	other	authorities	in	society,	more	responsibility	to	the	religious	perceptions	
and	thoughts,	because	it	questions	our	relationship	as	human	beings	with	nature.		
In	line	with	Metzner	many	other	scholars	from	diverse	disciplines	advocate	for	
revision	of	religious	values	in	relation	to	environmental	degradation.	One	of	them	is	Larry	
Rasmussen,	professor	in	Social	Ethics	and	concerned	about	the	relation	between	ethics	and	
cosmology	(Rasmussen	1994:	173).	He	refers	to	Gregory	Bateson	when	talking	about	the	
power	of	religion	in	a	worldview,	stating:	“If	you	put	God	outside	and	set	him	vis-à-vis	his	
creation	and	if	you	have	the	idea	that	you	are	created	in	his	image,	you	will	logically	and	
naturally	see	yourself	as	outside	and	against	the	things	around	you.”	(ibid.:	173).	Rasmussen	
discusses	the	inevitable	habit	of	human	beings	to	wonder	about	our	origins	and	destinies	
(ibid.:	176).	This	leads	us	to	think	about	the	imposing	powers	and	the	structures	behind	
these	powers,	cosmologies	(ibid.:	176).	Therefore,	these	spiritual	thoughts	find	their	ways	
into	our	socio-cultural	structures	by	means	of	religions,	influencing	the	way	we	perceive	our	
natural	environment	and	the	way	we	act	upon	these	perceptions.	When	we	base	our	
cosmologies	on	a	false	premise,	as	shown	in	the	citation	of	Bateson,	they	possibly	might	end	
up	in	our	socio-cultural	structures	as	negatively	influencing	our	values.		
Western	perceptions	on	environmental	crises	and	conservation	of	nature	are	often	
based	on	Judaeo-Christian	values.	Judaism,	as	part	of	the	Judaeo-Christian	values,	
prescribes	that	God	is	the	creator	of	the	earth	and	therefore	he	is	the	owner	of	the	earth	
(Katz	1994:	55).	Human	beings	are	stewards	of	the	earth	and	should	therefore	take	care	of	
the	health	of	ecosystems	(ibid.:	56-58).	Furthermore,	human	beings	should	obey	and	
worship	God	by	not	only	conserve	the	earth	but	improve	it	as	well	(ibid.:	68).	Therefore,	
nature	has,	in	the	aspect	of	God	being	the	creator	who	should	be	praised,	an	intrinsic	value	
as	well.	In	Christianity	two	ambiguous	motifs	are	core	to	the	values,	according	to	Jay	
McDaniel,	an	environmental	theologian	(1994:	71).	The	first	motif	is	based	on	the	
humanization	of	nature,	as	being	the	end	of	human	existence.	The	second	one	is	about	the	
intrinsic	value	of	nature,	in	which	human	beings	can	find	their	blessings	and	through	which	
human	beings	can	live	close	to	nature.	The	second	motif	is	in	line	with	the	Judaist	idea	of	
human	beings	as	stewards	in	nature.	However,	the	first	motif	emphasises	the	utilitarian	
value	of	nature,	the	exploitation	of	nature,	and	is	therefore	seen	as	the	negative	influence	in	
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western	ideas	about	nature	and	conservation	(ibid.:	73).	It	is	this	first	motif	that	forms	the	
core	for	the	valuation	system	in	neoliberal	capitalism,	appointing	human	beings	as	the	
rightful	stewards	to	exploit	natural	resources.	In	order	to	overcome	the	shortcoming	of	this	
ambiguous	basis	modern	approaches	to	this	cosmology	relies	on	an	active	attitude,	being	
active	stewards	in	nature,	in	opening	dialogues	with	ourselves,	other	sciences	and	religions	
(ibid.:	73).	
	 Contrary	to	the	Judaeo-Christian	worldview	on	nature	and	conservation	the	Hindu	
worldview	is	not	based	on	a	fixed	moment	of	creation	but	on	continuity	and	reciprocity,	
without	a	world	ending	in	destruction	(Chapple	1994:	113).	Human	beings	have	the	same	
forces	inside	as	formed	the	universe,	the	cosmos,	and	therefore	human	beings	live	in	close	
relationship	with	their	environment	(ibid.:	114-115).	Respect	for	the	non-human	world	is	
therefore	inherent	to	the	human	body.	Nature	is	central	to	traditions,	ceremonies	and	
rituals	in	Hindu	religion	(ibid.:	116).	However,	modern	influences	have	been	introduced	in	
Hinduism,	as	with	every	other	religion,	expanding	the	utilitarian	perceptions	about	nature	
(ibid.:	118).	Western	homogenisation	brought	urbanisation	and	capitalist	exploitation	into	
Hinduism,	widening,	or	even	disrupted	the	relationship	between	human	and	nature.	
	 Nevertheless,	Hinduism	is	still	able	to	adapt	to	the	contemporary	environmental	
situation,	providing	opportunities	for	conservation	projects	(ibid.:	122-123).	However,	in	
essence	the	Judaeo-Christian	worldview	collides	with	the	Hindu	worldview	in	the	aspect	of	
nature	being	integral	to	the	human	life.	Whereas	western	people	have	to	become	aware	of	
the	values	of	the	natural	environment	again	by	taking	action	in	conservation,	Hindus	lost	
their	consciousness	about	nature	because	for	them	it	is	integral	to	their	daily	life	and	it	is	
based	on	continuity	(Chapple	1994:	121-122).	
	
1.4 Methodology	
Ethnographic	research	is	based	on	a	case-study	approach	in	which	research	dives	deeper	in	
the	culture	of	the	concerning	community	or	group	of	people	(Robben	&	Sluka	2012:	5).	This	
thesis	is	based	on	ethnographic	research	on	the	community-based	conservation	of	sea	
turtles	in	Serangan.	Through	explorative	research	I	will	dive	deeper	into	the	relation	
between	the	local	and	western	perceptions	of	nature.	The	results	of	this	research	will	give	
new	insights	in	how	this	relation	influences	the	context	of	sea	turtle	conservation	in	
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Serangan.	In	order	to	be	able	to	answer	the	main	research	question	I	developed	a	
framework	of	concepts.	I	used	this	framework	to	construct	a	topic	list	and	interview	
questions	for	my	fieldwork.	Furthermore,	this	framework	of	concepts	is	a	basis	for	my	
analysis	in	this	thesis	as	well.	In	this	section	I	will	discuss	the	units	of	analysis	(1.4.1)	and	the	
methods	I	used	to	collect	the	research	data	(1.4.2).	
	
	 1.4.1	Units	of	Analysis	
For	my	fieldwork	I	included,	as	units	of	analysis,	individuals,	social	interaction	and	physical	
locations.	The	individuals	I	included	are	all	in	a	certain	form	stakeholder	in	the	conservation	
of	sea	turtles.	The	staff	members	of	the	conservation	projects	are,	obviously,	direct	
stakeholders	in	the	conservation	efforts.	They	are	active	in	the	daily	care	for	sea	turtles	and	
do	have	their	specific	intentions	for	doing	these	activities.	Furthermore,	I	included	
individuals,	living	in	Serangan,	in	my	research,	because	they	are,	as	I	will	explain	later,	
owner	of	the	largest	conservation	centre	in	the	village.	Therefore,	they	are	part	of	these	
conservation	projects	as	well.	Besides	local	individuals	I	included	government	officials,	
policemen,	officials	from	the	Hindu	Dharma	institute	and	individuals	working	for	the	BTID	
(development	company	in	Bali)	as	well.	All	these	actors	do	influence	the	conservation	
projects	in	Serangan	in	a	certain	way,	related	to	their	specific	perceptions	and	intentions,	as	
I	will	explain	later	on	as	well.		
	 During	my	fieldwork,	I	discovered,	especially	during	my	stay	and	volunteering	work	
at	the	Turtle	Conservation	and	Education	Centre	in	Serangan,	that	a	lot	of	things	staff	
members	said	to	me	were	different	from	what	they	said	to	other	people	around	them.	
Furthermore,	how	staff	members	were	different	in	their	behaviour	towards	me,	in	relation	
to	others,	as	well.	Therefore,	social	interaction	became	part	of	my	units	of	analysis	as	well.	
In	this	interaction,	I	both	focussed	on	spoken	and	non-spoken	language.		
	 Lastly,	my	fieldwork	was	focussed	on	Serangan.	However,	in	Serangan	I	did	both	
fieldwork	in	the	village	itself	and	in	the	conservation	centres,	located	within	the	village.	
Even	though	the	geographical	location	was	the	same,	the	context	in	the	village	and	in	the	
conservation	centres	was	different.		
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	 1.4.2	Methods	
The	gathering	of	data	for	my	research	is	done	by	conducting	qualitative	research.	Part	of	
this	qualitative	research	is	based	on	interviewing	stakeholders	living	in	Serangan	and	
stakeholders	directly	involved	in	the	conservation	of	sea	turtles	in	Serangan.	The	interviews	
where	semi-structured.	I	used	a	topic	list	for	the	interviews	to	avoid	steering	the	interview	
too	much.	I	used	the	same	topics	as	named	in	the	sub-questions	in	chapter	1.1.2	to	set	up	
the	topic	list.	Using	these	sub-questions	for	the	topic	list	made	it	easier	to	structure	the	
interviews	in	order	to	be	able	to	answer	the	main	research	question.	However,	I	rewrote	
these	sub-questions	into	more	simple	questions	for	my	informants	by	translating	certain	
concepts	into	terms	they	are	more	used	to	in	their	daily	life.		
	 I	met	my	informants	by	both	using	snowball	sampling	and	convenience	sampling.	
The	snowball	sampling	started	when	I	entered	the	community	of	Serangan	via	the	Turtle	
Conservation	and	Education	Centre.	The	staff	members	of	the	turtle	centre	introduced	me	
to	several	community	members	in	Serangan	who	are	somehow	involved	in	turtle	
conservation	or	were	involved	in	turtle	trade	in	the	past	in	the	area	of	Serangan.	These	
contacts	provided	me	with	contact	information	of	possible	other	informants.	Furthermore,	I	
used	convenience	sampling	by	selecting	villagers	in	Serangan	who	were	available	and	willing	
to	participate	in	my	research.	During	the	three	months	of	my	stay	in	Bali	I	went	out	into	the	
village	every	day	for	a	couple	of	hours	to	find	villagers	available	to	talk	to.	During	these	
moments	of	convenience	sampling	I	had	the	opportunity	to	have	small	focus	groups	as	well.	
	 A	lot	of	the	interviews	started	by	approaching	groups	of	villagers,	resting	on	the	side	
of	the	road	or	in	the	backyards	of	their	houses.	While	talking	to	one	of	the	villagers	in	a	
group	most	of	the	bystanders	took	part	in	the	storytelling	as	well	and	started	discussing	the	
topics	amongst	each	other.	These	group	discussions	were	wonderful	ways	of	obtaining	more	
insights	in	the	different	perceptions	of	individuals	in	the	same	village	and	the	ways	these	
perceptions	relate	to	each	other	and	influence	the	social	structures	as	well.	
	 Observations	where	part	of	my	research	methods	as	well.	I	started	my	period	of	
research	by	doing	transect	walks	and	walks	on	my	own	through	the	village	without	the	
intention	to	have	interviews.	My	translator,	familiar	with	Serangan,	was	functioning	as	a	
guide	for	me	during	the	transect	walks.	Both	the	transect	walks	and	individual	walks	
through	Serangan	were	great	ways	of	observing	the	area	and	the	daily	habits	and	activities	
of	the	people	living	in	the	village.	These	observations	gave	me	the	opportunity	to	map	the	
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area	of	Serangan,	both	in	geographical	ways	and	socio-structural	ways.	Observations	played	
a	role	in	the	interviewing	as	well.	During	the	interviews,	I	was	able	to	observe	the	gestures,	
postures	and	emotions	my	informants	expressed.	Due	to	the	sensitive	side	of	the	research,	
the	illegal	turtle	trade,	emotional	expressions	were	important	during	the	interviewing.	
	 Lastly,	observations	were	of	major	importance	during	my	participant	observations,	
while	taking	part	in	the	daily	life	in	the	turtle	centre	in	Serangan.	Both	seeing	all	the	
handlings,	postures,	gestures,	activities	and	situations	in	daily	life	and	listening	to	all	the	
conversations	and	sounds	in	daily	life	formed	great	additions	to	the	holistic	view2	of	the	
field.	This	holistic	view	is	important	in	relation	to	the	global,	western	oriented	context	I	
would	like	to	emphasise,	influencing	the	local	based	conservation	projects	in	Serangan.	
Furthermore,	all	the	named	aspects	in	daily	life	provided	me	with	insights	in	differences	
between	front-	and	backstage3	performances	of	my	informants,	as	discussed	by	Berreman	
about	The	Presentation	of	Self	in	Everyday	Life	from	Goffman	(1972:	163-164).	
	 Literature	review	is	a	major	factor	in	the	process	of	setting	up	this	ethnographic	
study	and	forming	a	decent	theoretical	framework	to	be	able	to	critically	analyse	the	
gathered	data	from	the	fieldwork.	Part	of	the	review	I	did	was	of	academic	literature	about	
the	area	of	Indonesia	and	more	specific	the	area	of	Bali,	not	only	about	geographical	facts	
and	figures,	but	on	social,	economic,	political	and	environmental	theory	as	well.	The	other	
part	of	the	review	was	on	academic	literature	about	theories	on	environment	and	society	in	
relation	to	the	conservation	of	nature.		
	 	
1.5	 Ethical	Considerations	
Before	entering	the	field	in	Serangan,	Bali	I	already	laid	contacts	with	an	informant,	a	
journalist	in	Bali,	via	a	friend	in	the	Netherlands.	This	journalist	helped	me	with	meeting	a	
key	informant,	Pak	Sukanta,	the	director	of	the	Turtle	Conservation	and	Education	Centre	
																																																						
2	A	holistic	view	emphasises	the	aspect	of	interrelationships	among	different	aspects	of	life,	
by	looking	from	all	perspectives	to	human	beings.	Furthermore,	a	holistic	perspective	
addresses	a	local	context	within	a	wider	context	of	global	influences	(Robben	&	Sluka	2012:	
5).	
3	Front-	and	backstage	performance	mean,	according	to	Berreman,	that	human	beings	differ	
in	how	they	present	themselves	(how	they	act)	in	a	public	context	and	in	a	private	context.	
Frontstage	is	more	or	less	compared	to	the	public	context,	whereas	backstage	is	compared	
to	the	private,	comfortable	context.	
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(TCEC)	in	Serangan.	I	already	obtain	an	invitation	letter	from	the	Udayana	University	in	
Denpasar,	Bali,	as	a	permit	to	do	my	three	months	of	fieldwork	on	the	conservation	of	sea	
turtles	in	Bali.	However,	according	to	Pak	Sukanta	this	invitation	letter	was	not	sufficient	to	
cover	my	research	in	Serangan,	Bali.	With	the	help	of	Udayana	University	I	was	able	to	get	
all	the	necessary	permission,	three	in	total,	from	the	immigration	office,	the	University	and	
the	village	chief.	These	permissions	validated	my	presence	as	a	researcher	in	the	area,	
which	emphasised	the	fact	that	I	obeyed	the	central	and	local	laws.	Furthermore,	without	
these	permissions	it	was	not	possible	to	interview	government	officials	and	policemen.	
	 For	my	interviews	in	the	field,	I	made	use	of	a	translator.	I	am	aware	off	all	the	
downsides	of	the	use	of	a	translator	in	ethnographic	research.	It	made	it	more	difficult	for	
me	as	a	researcher	to	build	rapport	with	my	respondents.	Furthermore,	it	was	more	difficult	
for	me	to	have	a	real	conversation	with	my	respondents.	However,	due	to	the	fact	that	I	do	
not	speak	Indonesian	or	Balinese	a	translator	was	the	only	solution	for	me	to	be	able	to	
conduct	interviews	in	Serangan.	My	translator	was	a	local	young	lady	from	Denpasar,	
speaking	the	local	Balinese	dialect	and	English	in	a	rather	fluent	way.	Furthermore,	she	
studies	cultural	anthropology	herself.	Therefore,	she	was	completely	comfortable	with	the	
anthropological	fieldwork	setting.	I	compensated	for	the	shortcomings	of	the	language	
barrier	in	interviewing	by	letting	my	translator	translating	very	short	blocks	of	spoken	text	
during	the	interviewing.	Furthermore,	we	discussed	the	interviews	in	every	detail,	
immediately	after	finishing	them,	thereby	reducing	the	aspect	of	missing	information	to	a	
minimum.		
During	my	fieldwork,	I	encountered	people	who	were	(and	probably	still	are)	active	
in	the	illegal	trade	in	and	the	illegal	killing	of	sea	turtles.	Both	acts	are	against	the	law	and	in	
that	sense,	it	breaks	with	general	ethic	codes.	I	as	a	researcher	witnessed	these	illegal	
practices	and	according	to	the	general	ethic	codes	I	should	have	report	these	violations	of	
the	general	law	to	government	officials.	However,	reporting	these	illegal	practices	to	the	
government	probably	would	have	ruined	all	my	opportunities	to	do	further	research	in	the	
village	of	Serangan	(Bali),	because	my	image	as	a	trustworthy	researcher	for	my	
respondents	would	have	been	damaged.	Furthermore,	publishing	data	on	these	criminal	
activities	might	harm	my	research	population	and	the	local	socio-political	structures	in	
Serangan	after	I	have	finished	my	research.	This	sensitive	side	of	my	research	required	a	
careful	and	discreet	approach	of	interviewing	my	informants	and	writing	down	the	data.	I	
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anonymized	my	informants	in	this	thesis	to	protect	them	from	direct	harm	by	publishing	my	
research	data.	I	anonymized	them	by	using	pseudonyms	instead	of	their	real	names.	
Furthermore,	I	will	not	share	this	thesis	directly	with	my	contacts	in	the	field,	yet	I	will	make	
a	resume	about	my	findings,	in	which	I	will	only	write	in	a	general	sense	about	the	sensitive	
issues	concerning	my	informants.	
	 Related	to	the	sensitive	issue	of	illegal	trade	and	killing	is	the	issue	of	informed	
consent	according	to	my	intention	to	gather	useful	data	to	be	able	to	analyze	the	situation	
of	sea	turtle	conservation	in	Serangan.	I	assumed	that	introducing	myself	as	a	researcher	to	
every	situation	in	Serangan	might	evoke	hostility	in	certain	situations,	especially	in	
situations	when	I	accidentally	encounter	advocates	of	the	trade	in	and	killing	of	sea	turtles.	
Therefore,	fully	informed	consent	in	every	situation	in	the	field	was	not	a	good	idea	if	I	
wanted	to	obtain	sensitive	data.	Hence,	I	introduced	myself	as	a	student,	learning	to	do	
fieldwork	as	part	of	my	education.	This	resulted	most	of	the	time	in	a	more	relaxed	
atmosphere,	which	caused	my	informants	to	be	more	open	and	honest	about	their	lives.	
	 Lastly,	I	am	aware	of	the	fact	that	three	months	of	fieldwork	is	never	enough	to	
collect	all	the	necessary	data	to	obtain	insights	in	all	the	details	of	perceptions	about	sea	
turtles	and	the	aspects	of	sea	turtle	conservation	in	Serangan,	due	to	the	historical	context	
underlying	these	perceptions	and	aspects.	Furthermore,	to	be	able	to	obtain	deeper	insights	
in	sensitive	issues	a	researcher	needs	to	spend	a	long	time	with	its	research	population	to	
build	trust,	which	I	obviously	was	not	completely	able	to	do	in	the	short	period	of	three	
months.		
	 In	conclusion,	I	did	all	the	best	I	could	to	consciously	take	into	account	all	the	ethical	
considerations,	by	not	harming	my	host	country	and	research	population.	Furthermore,	I	
was	consciously	aware	of	my	responsibilities	to	leave	the	field,	the	village	Serangan,	in	a	
way	that	future	research	will	not	be	hindered.		
	
1.6	 Structure	of	the	Thesis	
In	this	thesis,	I	want	to	discuss	how	the	different	western	and	local	perceptions	are	present	
in	the	conservation	of	sea	turtles	and	how	they	relate	to	each	other	in	this	context	of	
conservation.	The	previous	part	of	this	thesis	touched	upon	the	background,	concerning	my	
intentions,	relevant	concepts	and	theories.	In	the	next	part	I	will	present	my	findings	on	the	
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different	perceptions	and	influencing	factors	on	sea	turtle	conservation	in	the	field,	in	the	
village	Serangan.	My	intentions	were	to	start	with	the	local	perceptions	of	sea	turtles	and	
build	it	up	towards	the	wider,	globalised	influences	on	sea	turtle	conservation	in	Serangan.	
These	findings	will	be	compared	with	the	theory	from	the	previous	part,	in	order	to	be	able	
to	come	up	with	a	considerable	answer	on	the	main	research	question.		
	 Chapter	two	will	address,	by	starting	local,	how	people	in	Serangan	perceive	sea	
turtles.	Their	different	perceptions	are	based	on	historic	and	socio-cultural	constructions.	
Insights	in	the	local	valuation	of	sea	turtles	will	provide	a	basis	to	analyse	how	the	
perceptions	on	this	animal	are	formed.	Subsequently,	these	perceptions	can	be	compared	
to	the	construction	of	western	perceptions	on	nature.		
	 Chapter	three	will	go	deeper	into	the	specific	organisation	of	the	conservation	of	sea	
turtles	in	Serangan.	It	will	not	only	give	more	insights	in	why	and	how	conservation	projects	
were	started,	but	in	the	management	and	the	involvement	of	money	as	well.	Furthermore,	
these	insights	will	be	related	to	different	external,	mostly	western	influences	in	the	way	
conservation	is	done	in	Serangan.	
	 Chapter	four	will	emphasise	the	context	of	different	stakeholders,	involved	in	the	
sea	turtle	conservation	projects	in	Serangan.	As	in	every	local	conservation	project	not	only	
local	people	are	involved	in	different	ways	and	for	different	reasons,	but	actors	from	outside	
the	village	have	a	stake	in	the	conservation	of	sea	turtles	as	well.	This	chapter	discusses	how	
stakeholders	are	involved,	what	their	intentions	are	and	how	this	relates	to	both	a	local	and	
a	broader	context.		
	 Chapter	five	will	link	the	local	conservation	of	sea	turtles	in	Serangan	to	a	globalised	
world,	by	focussing	on	mainly	western,	globalised	perceptions	and	systems	influencing	the	
local	context	of	conservation	in	Serangan.	It	will	discuss	how	people	in	Serangan	experience	
these	global	influences	and	how	it	shapes	their	perceptions	on	the	conservation	of	sea	
turtles	in	Serangan.		
	 Chapter	six	will	restate	the	theoretical	framework	in	which	I	presented	the	different	
debates	on	concepts	relevant	for	my	study	of	the	conservation	of	sea	turtles	in	Serangan.	
Furthermore,	it	will	summarise	the	results	from	the	field.	Lastly,	this	chapter	is	devoted	to	
lead	to	an	answer	on	the	main	research	question.	
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2	Local	perceptions	of	sea	turtles	in	Serangan	
When	I	entered	the	village	Serangan	on	the	first	day	of	my	research	I	ran	into	a	large	
billboard	near	the	only	entrance	of	the	village.	The	billboard	showed	a	large	turtle,	made	
from	collected	cans,	with	a	written	text	underneath	saying:	“this	trash	installation	made	of	
1000	pieces	garbage	cans,	collected	from	
Serangan	Island”	(Figure	1).	The	state	of	the	
billboard	was	quite	poor,	a	lot	of	cans	were	
already	fallen	of	the	construction	and	the	
area	around	the	billboard	was	badly	
maintained.	The	search	for	a	reference	to	
the	artists	or	sponsors	left	me	with	even	
more	questions	about	the	meaning	of	this	
billboard.	The	board	did	not	say	anything	about	
the	intentions	to	make	it.	Was	it	just	a	piece	of	art?	Or	was	it	a	means	to	create	more	
awareness	about	pollution?	During	the	days	that	followed	I	asked	around	about	the	ideas	
behind	the	billboard.	Actually,	nobody	was	able	to	come	up	with	concrete	answers.	A	lot	of	
people	did	not	know	anything	about	the	billboard.	Some	people	in	the	village	thought	it	was	
something	environmental	organisations	put	there,	together	with	the	government	(personal	
conversations	10-01-2017).	Only	some	staff	members	from	the	Turtle	Conservation	and	
Education	Centre	(TCEC)	knew	that	this	billboard	was	the	result	of	a	project	from	a	Non-
Governmental	Organisation	(NGO),	with	the	idea	to	let	schoolchildren	collect	the	garbage	
cans	to	create	awareness,	among	both	these	children	involved	and	the	villagers	passing	by,	
about	environmental	pollution	(personal	conversations	10-01-2017).	
This	form	of	disregard	amongst	the	villagers	of	Serangan	became	an	underlying	
theme	in	my	fieldwork	when	I	asked	about	sea	turtles	in	Serangan.	One	of	the	main	reasons	
for	this	disregard	is	well	explained	by	an	older	respondent,	a	former	turtle	hunter,	who	was	
born	in	Serangan	and	experienced	the	heydays	of	the	turtle	trade	in	this	area,	around	the	
‘60s-	‘70s.	This	man	told	me	that	the	sea	turtles	were	“…like	chickens	nowadays”,	mainly	
referring	to	their	abundance	(personal	conversations	24-01-2017).	Around	these	heydays,	
the	population	of	sea	turtles	was	enormous.	According	to	Made	Sarwa,	an	old	fisherman	
from	Serangan,	sea	turtles	not	only	swam	near	the	coast,	but	they	went	ashore	often	as	
Figure	1	Billboard	made	with	collected	cans	
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well.	Therefore,	the	sea	turtle	was	not	a	rarely	seen	species	and	the	people	in	Serangan	
were	used	to	see	these	animals	on	a	daily	basis	(personal	conversations	13-02-2017).	Back	
then,	around	the	‘60s-	‘70s,	even	children	played	with	sea	turtles,	using	them	as	their	pets.	
Basically,	sea	turtles	were	part	of	the	daily	life	of	the	people	in	Serangan	and	therefore	they	
did	not	see	these	animals	as	being	unique	in	their	kind.	The	people	in	Serangan	were	
strongly	dependent	on	their	natural	environment,	yet	unaware	of	it,	and	their	socio-cultural	
systems	were	intertwined	with	the	natural	environment	(Townsend	2009:	21).		
	 Besides	the	obvious	presence	of	sea	turtles	in	the	natural	environment	in	Serangan	
around	these	years,	and	the	years	before,	the	sea	turtles	became	important	for	their	use	as	
food	as	well.	However,	according	to	the	former	turtle	hunter	I	mentioned	before,	sea	turtles	
were	catched	and	killed	for	food	in	Serangan	only	from	1945	on4	(personal	conversations	
24-01-2017).	The	old	turtle	hunter	told	me	that	in	1945	a	Japanese	soldier	came	to	
Serangan	to	hunt	for	food.	This	soldier	taught	the	people	in	Serangan	how	to	catch	and	
prepare	a	sea	turtle	for	consumption.	As	soon	as	the	people	in	Serangan	had	learned	to	
hunt	for	sea	turtle	and	started	to	appreciate	the	taste	of	sea	turtle	the	hunt	for	sea	turtles	
started	to	grow	rapidly.	Due	to	the	large	population	of	sea	turtles	back	then	and	the	
easiness	to	catch	them	these	animals	quickly	became	one	of	the	main	sources	of	food.	
Actually,	this	story	of	the	start	of	hunting	sea	turtle	for	food	in	1945	was	confirmed	by	four	
other	informants	in	Serangan.	According	to	government	officials	from	the	environmental	
department	this	legal	turtle	hunt	for	food	went	on	till	2000	(personal	conversations	10-02-
2017).	After	the	year	2000,	the	catch	of	sea	turtles	became	illegal	by	law.		
Sea	turtles	are	used	for	Hindu	ceremonies	for	centuries	as	well,	according	to	Made	
Sarwa	(personal	conversations	13-02-2017).	There	is	an	average	of	three	to	six	big	Hindu	
ceremonies	in	Bali	for	which	turtles	are	necessary,	according	to	Pak	Sudiana,	professor	at	
the	Hindu	Dharma	Institute	(PHDI5)	(personal	conversations	22-02-2017).	In	these	
ceremonies,	the	sea	turtle	represents	the	cosmos,	thereby	forming	the	foundation	for	
society	and	the	cornerstone	for	the	balance	in	nature.	In	most	of	these	ceremonies	the	sea	
																																																						
4	The	consumption	of	sacrificed	sea	turtles	for	Hindu	ceremonies	is	not	allowed,	because	it	
is	a	sacred	animal,	according	to	Pak	Sudiana,	a	professor	at	the	Hindu	Dharma	Institute	in	
Bali	(personal	conversations	22-02-2017).	
5	Perisada	Hindu	Dharma	Indonesia:	the	religious	institute	governing	Hindu	Dharma	customs	
and	laws,	officially	sanctioned	by	the	Indonesian	government	(Mahapatra	2003:	149-150).	
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turtles	have	to	be	sacrificed	for	the	greater	good,	according	to	Pak	Sudiana	(personal	
conversations	22-02-2017).	Serangan	is,	together	with	a	few	other	areas,	a	major	supplier	
for	sea	turtles	for	these	Hindu	ceremonies,	due	to	the	sea	turtle	population	in	the	area	
(personal	conversation	with	staff	member	TCEC,	11-01-2017).	
The	perception	of	sea	turtles	in	Serangan	was,	as	long	as	my	informants	could	
remember6,	as	outlined	above,	mainly	in	terms	of	utilisation.	Children	used	to	play	with	the	
turtles	without	killing	them.	Furthermore,	the	turtles	were,	and	still	are,	used	for	
ceremonies,	based	on	immemorial	traditions.	Moreover,	the	people	in	Serangan	started	to	
use	the	sea	turtle	meat	for	food	as	well.	The	older	generation	in	Serangan	do	not	see	
themselves	as	living	apart	from	nature,	they	see	themselves	as	part	of	nature	(Townsend	
2009:	25-27).	This	relationship	is	clearly	visible	in	the	way	older	people	in	Serangan	see	
nature	as	something	they	can	naturally	use	for	their	subsistence,	without	them	thinking	
about	necessary	limits	and	the	necessity	to	conserve	it,	it	is	about	continuity	(Nazarea	2006:	
320-321).	As	one	of	my	informants,	an	old	fisherman,	described	“…nature	is	our	future”	
(personal	conversations	26-01-2017).	With	this	statement,	he	meant	that	people	can	
become	separated	from	nature,	but	in	the	end,	it	is	the	only	thing	we	have	on	earth	that	
provides	us	with	a	living.		
There	are	at	least	three	different	ecosystem	services	influencing	the	perceptions	in	
the	village	in	relation	to	sea	turtles,	in	relation	to	the	previous	part	of	this	chapter:	cultural,	
recreation	and	food	production	(Costanza	et	al.	1997:	253-254).	The	cultural	and	
recreational	services	are	the	oldest	ones,	rooted	in	traditions	of	using	the	turtles	for	Hindu	
ceremonies	and	for	play.	The	food	production	services	are,	compared	to	the	history	of	sea	
turtles	in	Serangan,	developed	only	recently,	some	decades	ago.	People	started	to	eat	sea	
turtles	at	a	large	scale,	as	already	mentioned,	only	just	after	World	War	two,	around	1945.	
People	in	Serangan	did	not	eat	sea	turtles	prior	to	this,	because	it	is	a	sacred	animal	
(personal	conversations	22-02-2017).	Besides	this,	it	is	prohibited	to	eat	ceremonial	
offerings.	It	is	not	allowed	to	eat	the	turtle	meat	from	sacrificed	turtles.		
However,	there	is	a	shift	in	perceptions	of	nature	and,	more	specific,	in	the	
perceptions	of	sea	turtles	in	Serangan,	over	the	last	couple	of	decades.	In	1993	president	
																																																						
6	Made	Sarwa,	my	oldest	informant,	talking	about	the	history	of	sea	turtles	in	Serangan,	was	
75	years	old.		
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Suharto	started,	together	with	his	son,	the	reclamation	of	Serangan,	with	the	idea	to	
convert	it	into	a	touristic	hotspot	(personal	conversations	24-01-2017).	Controlled	by	the	
Bali	Turtle	Island	Development	(BTID),	a	company	owned	by	the	family	of	president	Suharto,	
Serangan	became	connected	with	the	mainland	by	a	bridge	and	the	company	doubled	the	
size	of	the	island	by	sand	suppletion	on	the	reefs	along	the	coast	of	Serangan	(personal	
conversation	06-02-2017).	This	reclamation	destroyed	a	large	part	of	the	former	island	
Serangan.	Most	of	the	reefs	were	covered	by	sand,	thereby	destroying	this	whole	ecosystem	
and	its	functions.	Not	only	coral	reef	died,	but	also	lots	of	fishes	could	not	feed	anymore.	
Furthermore,	the	currents,	waves	and	beaches	changed	a	lot.	Several	fishermen	explained	
to	me	that	for	these	reasons	most	of	the	sea	turtles	in	the	area	of	Serangan	moved	to	other	
coastal	areas	and	breeding	grounds	(personal	conversations	07/08-02-2017).	Due	to	the	
destroyed	ecosystems	Serangan	not	only	lost	natural	capital,	it	also	lost	the	name	“turtle	
island,	according	to	a	member	of	the	marine	department	of	Serangan	(08-02-2017).	In	most	
of	the	conversations	I	had	with	both	older	and	younger	generations	in	Serangan	the	aspect	
of	missing	the	sea	turtles	in	their	natural	habitat	near	the	coastal	areas	in	Serangan	was	
quite	important.	The	intrinsic	value	of	nature,	as	discussed	in	the	theoretical	framework	
(Borgerhoff	Mulder	&	Coppolillo	2005:	24),	became	more	and	more	important	in	Serangan,	
after	the	interference	of	the	BTID.	People	in	Serangan	are	afraid	of	“…losing	their	
connections	with	their	natural	environment”	by	losing	key	animals	like	the	sea	turtles	
(personal	conversations	06-02-2017)	or	they	are	afraid	of	losing	their	history	because	they	
cannot	show	their	children	“…how	sea	turtles	swam	in	the	ocean	and	bred	on	the	beaches”	
(personal	conversations	30-01-2017).		
In	addition,	losing	the	identity	as	“turtle	island”,	as	part	of	the	intrinsic	value	of	sea	
turtles,	is	bad	for	the	reputation	of	Serangan	as	well.	Some	people	I	spoke	with	felt	bad	
about	their	behaviour	towards	the	sea	turtles	in	the	past,	that	caused	a	decline	in	the	
population.	One	former	turtle	hunter	told	me	that	he	began	to	see	the	sea	turtles	in	a	
different	way	when	he	linked	the	decline	in	the	population	with	the	way	sea	turtles	were	
transported	when	caught,	with	their	flippers	bonded	together	above	their	heads	(personal	
conversations	24-01-2017).	In	this	position,	it	looked	for	him	like	the	turtles	were	“…praying	
for	mercy”.	This	new	perception	on	sea	turtles	made	this	man,	but	with	him	more	people	in	
Serangan	as	well,	more	aware	of	the	intrinsic	value	the	sea	turtles	have	for	the	local	natural	
environment.	Looking	at	sea	turtles	as	animals	that	do	have	intrinsic	value	reshaped	the	
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bond	between	the	people,	living	in	the	natural	environment	and	close	to	nature,	and	the	
sea	turtles	as	important	animals	for	the	ecosystems.	Therefore,	people	in	Serangan	become	
more	and	more	aware	of	the	interconnection	between	them	and	their	natural	environment	
and	how	this	connection	influences	their	socio-cultural	structures	(Townsend	2009:	25-27).		
	 The	changed	perception	is,	as	I	will	discuss	more	in	detail	in	chapter	five,	part	of	a	
reinvented	relationship	with	nature	due	to	globalised	influences	through	the	rise	of	
ecotourism.	Although	ecotourism	and	the	intentions	to	start	ecotourism	have	their	
downsides,	which	I	will	discuss	more	in	depth	in	chapter	three,	some	conservation	projects	
in	Serangan	were	started	due	to	raised	awareness	about	the	intrinsic	value	of	sea	turtles.	A	
younger	pecalang7	member	told	me	that	he	is	really	glad	with	the	several	turtle	
conservation	projects	for	tourism	in	Serangan,	because	now	his	children	will	still	be	able	to	
see	these	“beautiful	animals”	(personal	conversations	27-02-2016).	Furthermore,	in	his	
opinion	seeing	these	turtles	so	close	by	will	teach	people	how	to	behave	towards	nature.	
Especially	informants	from	the	younger	generations	in	Serangan,	between	the	age	of	20-40	
years,	endorsed	this	perception	on	the	power	of	this	intrinsic	value	for	the	protection	of	
nature,	by	showing	the	endangered	sea	turtles	in	conservation	projects.		
Even	though	my	informants	brought	up	this	intrinsic	valuation	themselves	most	of	
the	time,	I	became	sceptical	about	the	way	they	internalised	this	way	of	perceiving	nature	in	
relation	to	sea	turtles.	Most	of	my	informants	linked	the	importance	of	the	intrinsic	value	of	
sea	turtles	to	the	benefits	of	it	for	tourism.	“Showing	sea	turtles	in	the	conservation	centres	
in	Serangan…will	restore	the	name	of	the	island	and	will	improve	tourism	in	Serangan”,	
according	to	a	freelance	environmental	worker	from	Serangan	(personal	conversations	09-
02-2017).	I	heard	this	same	reasoning	frequently	from	other	informants	as	well.	The	intrinsic	
value	of	sea	turtles,	the	perception	that	sea	turtles	are	beautiful	animals,	representing	the	
health	of	the	ecosystems	in	Serangan,	is	directly	linked	with	economic	benefits	through	
tourism.	This	reasoning	shows	a	combination	of	local	traditional	knowledge	in	traditional	
memory	and	western	ideas	about	conservation.	Firstly,	the	knowledge	on	which	my	
informants	base	their	perception	towards	sea	turtles	seems	to	be	part	traditional	and	part	
cognitive	knowledge	(Eriksen	2010:	96).	The	traditional	memories	are	fuelled	by	the	stories	
of	the	older	generations	about	the	status	of	the	ecosystems	in	the	past,	whereas	the	
																																																						
7	Local	desa	adat	security	officers.	
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cognitive	knowledge	is	fuelled	by	western	ideas	about	conservation	of	sea	turtles.	However,	
there	is	a	third	component	in	memory,	the	habit-memory,	that	relates	to	embodied	
memories	(ibid.:	96).	In	relation	to	habitus,	the	embodied	culture,	discussed	by	Bourdieu,	
can	place	limits	on	thoughts	and	actions	(ibid.:	98).	Therefore,	the	intrinsic	value	of	sea	
turtles	is	limited	to	the	context	in	Serangan,	especially	in	relation	to	ecotourism,	resulting	in	
a	certain	grey	area	where	conservation	activities	are	not	always	in	favour	of	the	sea	turtles,	
which	I	will	explain	more	in	chapter	three.		
Secondly,	as	already	mentioned,	my	informants	linked	a	local	intrinsic	value	of	their	
nature	to	a	value	of	utilisation,	namely	the	influence	of	ecotourism	on	the	conservation	of	
sea	turtles.	This	link	seems	to	be	a	paradox,	in	which	at	first	nature	is	something	beautiful	
that	should	not	be	touched,	but	at	the	other	hand	nature	can	be	used	to	earn	money	by	
displaying	and	releasing	the	sea	turtles	for	money,	as	I	experienced	in	several	sea	turtle	
“conservation”	centres	in	Serangan.	Through	this	valuation	of	nature,	the	sea	turtles	in	
Serangan	became	natural	capital,	commodified	nature,	with	which	money	can	be	made.	As	
mentioned	earlier,	commodified	nature	could	be	a	great	way	to	sustain	exploitation	of	
natural	resources,	by	making	the	limits	of	ecosystems	clearer	(Arsel	&	Büscher	2012:	54-58).	
However,	different	ways	of	valuing	nature	might	cause	conflicts	in	the	management	of	
ecosystems	and	the	related	conservation	projects,	according	to	Acheson	(2006:	119-120).	
Especially	when	other	institutions	and	stakeholders	are	involved	in	conservation	projects	it	
is	difficult	to	include	both	values	of	preservation	and	utilisation.	Furthermore,	when	
utilisation	is	allowed	within	a	context	of	conservation	the	dilemma	concerns	exploitation	
rights	and	property	rights	(ibid.:	120).	
In	Serangan	this	is	exactly	the	case.	When	I	asked	officials	from	the	Balai	Konservasi	
Sumber	Daya	Alam	(BKSDA),	the	environmental	department	of	the	government,	about	the	
intentions	to	start	a	conservation	centre,	the	rights	to	do	so	and	the	involvement	of	money,	
it	appeared	to	be	a	grey	area	(personal	conversations	14-02-2017).	In	fact,	everyone	can	
start	a	conservation	project,	the	control	on	rules	and	regulations	is	quite	loose,	without	
regular	check-ups	on	the	quality	of	the	projects.	To	be	able	to	control	the	limits	of	
ecosystems	you	need	to	measure	the	effects	and	successes	of	conservation	projects,	
however	there	are	no	real	statistics	on	the	conservation	projects	in	Serangan	yet,	according	
to	the	officials	of	the	BKSDA.	The	officials	told	me	that	the	primarily	cause	for	this	lack	of	
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control	is	the	intended	self-sufficiency	of	the	conservation	projects	in	Serangan	(personal	
conversations	14-02-2017).	This	will	be	explained	more	in	detail	in	chapter	three.	
In	analysing	the	different	ways	of	perceiving	nature,	and	sea	turtles	in	particular,	in	
Serangan	the	question	raises	how	all	these	perceptions	translate	to	the	practice	of	
conservation.	Furthermore,	the	different	ways	of	perceiving	nature	calls	into	question	in	
what	way	they	address	the	ways	of	doing	conservation?	In	the	next	chapter	I	will	discuss	
more	in	detail	how	the	conservation	in	Serangan	is	organised.	
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3	Organisation	of	the	conservation	of	sea	turtles	in	Serangan	
In	the	preparation	of	my	fieldwork	in	Serangan	I	was	looking	for	the	possibility	to	join	a	sea	
turtle	conservation	organisation	in	Serangan	to	participate	in	their	activities	in	order	to	
obtain	more	insights	in	the	deeper	intentions	behind	their	work.	The	only	organisation	that	I	
was	able	to	find,	both	on	the	internet	through	the	website	of	WWF	and	through	a	Lonely	
Planet	travel	guide,	was	the	Turtle	Conservation	and	Education	Centre	in	Serangan.	
However,	during	my	actual	fieldwork	in	Serangan	I	ran	into	a	total	of	four	different	sea	
turtle	conservation	centres,	on	an	island	of	approximately	3	km	wide	by	1	km	long.	I	was	
very	surprised	by	this	number,	especially	because	I	could	not	find	any	information	about	the	
other	three	conservation	centres	online.	During	my	fieldwork,	it	became	clear	to	me	that	
the	accidental	discovery	of	all	the	different	conservation	centres	turned	out	not	as	
promising	as	it	first	appeared	to	be.		
	 All	the	four	different	conservation	centres	started	in	different	ways	and	with	very	
different	intentions.	The	oldest	one,	I	found	while	walking	through	Serangan,	is	called	Turtle	
Park	and	is	established	in	1970,	according	to	
a	document	hanging	inside	the	centre.	A	
large	sign	inside	the	centre	states	that	it	is	a	
“Marine	Turtle	Rescue	Centre”	(Figure	2).	
When	entering	the	centre,	I	had	to	pay	a	
fixed	entrance	fee	of	15000	rupiahs,	
approximately	1	euro.		 	
A	fixed	entrance	fee	in	combination	
with	the	name	of	the	centre,	‘Turtle	Park’,	creates	a	context	that	looks	like	a	zoo.	In	relation	
to	conservation	goals,	of	which	protection	and	enhancement	are	some,	the	situation	of	the	
Turtle	Park	is	a	dubious	one	(Borgerhoff	Mulder	&	Coppolillo	2005:	41).	Inside	the	Turtle	
Park	is	a	large	pool	with	a	couple	of	older	turtles,	around	50	years	old8.	Furthermore,	they	
have	a	hatchery	with,	at	the	time	of	my	visit,	10	hatchlings.	The	water	quality	in	the	pool	
was	bad,	even	a	dead	bird	was	floating	around	in	the	water.	At	the	moment	of	my	visit	only	
the	wife	of	the	manager	was	there,	but	she	refused	to	answer	my	questions,	because	she	
																																																						
8	The	staff	members	of	the	TCEC	taught	me	how	to	estimate	the	age	of	sea	turtles,	by	their	
size.	
Figure	2	'Turtle	Park'	Serangan	
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said	she	“…does	not	know	anything	about	the	conservation	of	sea	turtles”	(personal	
conversations	26-01-2017).	Furthermore,	she	refused	to	let	me	talk	to	her	husband,	the	
current	manager	of	the	Turtle	Park,	because	he	“…does	not	know	anything	about	the	
conservation	of	sea	turtles	either”.	When	I	discussed	this	situation	with	some	staff	members	
of	the	TCEC	they	said	to	me	that	the	Turtle	Park	is	a	private	property	(personal	
conversations	26-01-2017).	The	founder	of	the	Park,	who	passed	away	three	years	ago,	was	
a	former	turtle	hunter	and	the	turtles	in	the	Park	were	caught	by	this	founder	when	they	
were	still	young.	The	staff	members	of	the	
TCEC	compared	the	situation	in	the	Turtle	Park	
with	a	zoo,	especially	because	the	turtles	in	the	
Park	are	living	in	captivity	for	already	decades	
and	nobody	of	the	TCEC	staff	believed	that	the	
turtles	will	be	released	in	the	future	(personal	
conversations	26-01-2017).	
	 Another	conservation	centre	in	
Serangan	is	part	of	a	larger	tourist-activity	
centre,	promoting	its	activities	with	the	sign	“Gold	Island	Beachclub;	swim	with	sharks	or	
turtle”	(Error!	Reference	source	not	found.).	I	was	lucky	enough	to	find	the	owner,	one	of	
he	desa	adat	leaders	in	Serangan,	willing	to	talk	to	me	about	his	intentions	to	start	the	
conservation	activities.		 	
While	talking	about	his	intentions	to	start	the	conservation	project	Pak	Saya	refers	
back	to	the	situation	before	the	reclamation,	when	the	sand	on	Serangan	Island	was	“…like	
gold”	(personal	conversations	18-02-2017).	The	island	and	the	ocean	around	it	was	only	for	
the	people	living	in	Serangan,	the	economy	was	prosperous	and	the	people	in	Serangan	
were	rich.	After	the	reclamation	people	lost	their	jobs	and	Serangan	lost	its	turtles.	In	
response	to	the	reclamation	and	the	call	from	the	government	to	start	conservation	of	sea	
turtles	Pak	Saya	saw	potential	in	combining	tourism	and	conservation	of	sea	turtles,	by	
offering	paid	packages	for	tourists	to	swim	with	sharks	and	turtles.	“Conservation	of	sea	
turtles	is	really	expensive	without	[financial]	help”,	according	to	Pak	Saya,	especially	
because	“…the	government	is	destroying	our	environment	but	is	asking	us	[people	in	
Serangan]	on	the	other	hand	to	protect	the	turtles”.	Although	Pak	Saya	has	a	moving	story	
about	his	intentions	and	about	the	wellbeing	of	the	sea	turtle	population	in	Serangan,	some	
Figure	3	Sign	'Gold	Island	Beachclub'	
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facts	depose	against	his	goodwill.	Firstly,	Pak	Saya	told	me	that	he	obtains	the	turtles,	which	
he	holds	in	captivity	in	large	nets	in	the	bay	of	Serangan,	from	the	TCEC	and	the	Turtle	Park	
without	license	from	the	BKSDA,	without	permission	from	the	government.	In	my	interviews	
with	the	BKSDA	the	officials	told	me	that	this	activity	is	against	a	law	from	1990	and	is	
therefore	illegal	(personal	conversations	14-02-2017).	Secondly,	the	packages	he	is	offering	
gives	tourists	the	opportunity	to	swim	with	sea	turtles.	According	to	the	Endangered	Species	
List	of	WWF	the	green	sea	turtle	is	still	an	endangered	species	(WWF	2017).	Furthermore,	
according	to	a	report	on	a	Resolution	Conference	of	the	Convention	on	International	Trade	
in	Endangered	Species	(CITES),	everything	should	be	done	to	prevent	the	disturbance	of	the	
natural	habitat	of	sea	turtles	(CITES	2017:	1-2).	Swimming	with	sea	turtles	is	therefore	an	
intended	disturbance	of	the	natural	habitat	of	sea	turtles	and	against	the	international	laws	
for	endangered	species.	However,	in	Pak	Saya’s	opinion	this	form	of	tourism	is	necessary	to	
be	able	to	fund	the	conservation	of	sea	turtles	(personal	conservations:	18-02-2017).	This	
opinion	is	confirmed	by	Edward	Barbier,	specialised	in	natural	resource	and	development	
economics	(1997).	According	to	Barbier	wildlife	use	for	tourism	can	improve	the	sustainable	
management	of	ecosystems	and	protection	of	endangered	species,	however	optimal	habitat	
provision	is	an	important	requirement	to	justify	the	use	of	this	wildlife	(1997:	145-146).		
	 The	Turtle	Conservation	and	Education	Centre	
in	Serangan	is	a	more	promising	conservation	project,	
in	relation	to	conservation	goals.	During	my	fieldwork	
in	Serangan	I	stayed	and	participated	in	this	
conservation	centre	and	experienced	their	
conservation	activities	myself.	The	TCEC	started	in	
2006	and	is,	according	to	the	BKSDA,	one	of	the	first	
community-based	conservation	projects	in	Bali	
(personal	conversations	14-02-2017).			 	
At	the	same	location,	some	people	already	started	a	conservation	project	in	1975	for	
sea	turtles,	but	this	was	on	a	small	scale	and	less	structured,	according	to	a	former	turtle	
hunter	(personal	conversations	24-01-2017).	In	2006	WWF	started,	together	with	Pak	Griya	
as	manager,	and	other	residents	from	Serangan,	the	Turtle	Conservation	and	Education	
Centre	to	create	more	awareness	about	sea	turtles	among	the	people	in	Serangan	(personal	
conversations	23-01-2017).	Furthermore,	the	idea	was	to	create	an	alternative	and	
Figure	4	'TCEC'	Serangan	
	
	
39	
sustainable	source	of	income	for	local	people	in	Serangan,	by	making	the	TCEC	self-
sufficient	by	both	giving	lectures	to	schools	all	over	Bali	and	by	organising	ecotourism.	
However,	after	WWF	left	the	TCEC	on	its	own	the	centre	was	dependent	on	donations	from	
tourists	and	companies	for	its	subsistence.	Dodi,	one	of	the	staff	members	of	the	TCEC,	told	
me	that	the	donations	are	never	enough	to	cover	all	the	expenses	and	therefore	the	TCEC	
has	its	own	annual	sponsor	contracts	with	companies	(personal	conversations	11-01-2017).	
The	main	reason	for	Dodi	and	the	other	staff	members	to	work	at	the	TCEC	is	the	salary	on	a	
regular	basis	(personal	conversations	12-01-2017).	However,	the	salary	is	not	that	high	at	all	
and	therefore	a	certain	passion	for	the	conservation	of	the	endangered	sea	turtles	plays	a	
major	role	as	well,	as	staff	members	told	me	(personal	conversations:	14-01-2017).		
The	staff	at	the	TCEC	is	being	assisted	in	their	daily	job	by	volunteers.	Actually,	a	lot	
of	work,	like	cleaning	and	feeding,	is	done	by	volunteers	from	all	over	the	world,	who	join	
the	TCEC	for	weeks	or	months.	Most	of	the	volunteers	I	met	during	my	stay	wanted	to	do	
something	good	for	the	environment,	therefore	being	sometimes	more	passionate	about	
their	work	at	the	TCEC	than	the	local	staff	(personal	conversations	12-01-2017).	Dodi	
explained	to	me	that	the	possibilities	for	him	to	learn	more	about	the	sea	turtles	and	their	
natural	environment	from	the	volunteers	and	scientist	involved	in	the	TCEC	create	also	an	
incentive	for	him	to	stay	employed	at	the	TCEC	(personal	conversations	12-01-2017).	
Furthermore,	most	of	the	staff	members,	even	the	manager,	are	relatives	to	each	other	and	
they	love	to	hang	out	and	chat	with	each	other	on	a	daily	basis.	The	TCEC	is	for	them	a	
second	home,	especially	because,	as	Dodi	told	me,	the	Balinese	people	do	not	like	strict	
contracts,	they	want	to	be	free	in	their	daily	choices	and	habits	(personal	conversations	12-
01-2017).	Therefore,	the	TCEC	is	more	than	only	a	
job	for	the	staff	members,	it	became	a	certain	
lifestyle	for	them	as	well.		
	 The	TCEC	functions	in	the	first	place	as	a	rescue	
centre	for	injured	and	confiscated	sea	turtles.	Sea	
turtles,	victim	to	illegal	trade	or	fishing	nets	are	
brought	to	the	TCEC	and	kept	in	tanks	to	recover.	A	
part-time	employed	veterinarian	oversees	the	
health	of	these	turtles.	Secondly,	the	TCEC	has	a	hatchery	where	nests	from	the	beaches	in	
Serangan,	but	from	beaches	outside	the	island	as	Figure	5	Replacing	a	sea	turtle	nest	in	the	hatchery	at	the	TCEC	
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well,	are	replaced	to,	to	keep	them	safe	from	poachers	and	tourist	activities	(Figure	5).	After	
the	eggs	have	been	hatched	the	hatchlings	are	
raised	in	tanks	and	released.	Sponsors,	for	
example	tourists	or	companies,	have	the	
opportunity	to	contribute	in	the	releases	as	well.	
Lastly,	the	TCEC	functions	as	an	educational	
centre,	where	both	tourists	and	local	and	
international	schools	are	educated	about	the	local	
ecosystems	and	the	importance	of	sea	turtle	
conservation.		
Despite	all	the	good	work	the	people	at	TCEC	do	to	improve	the	conservation	of	sea	
turtles	in	Serangan,	I	experienced	practices	in	the	conservation	centre	that	were	contrary	
globalised	western	conservation	goals.	One	of	the	most	contradicting	things	for	me	to	see	
were	the	completely	healthy	sea	turtles	still	living	in	captivity	in	the	tanks	at	the	TCEC.	As	
already	mentioned	sea	turtles	are	endangered	species	and	the	Convention	on	International	
Trade	in	Endangered	Species	of	Wild	Fauna	and	Flora	advises	that	in	conservation	efforts	
the	disturbance	of	the	natural	habitat	should	be	taken	into	account	(CITES	2017:	2-3).	Even	
though	the	tanks	are	cleaned	on	a	daily	basis,	these	tanks	will	never	be	the	same	as	the	
natural	habitat	of	the	sea	turtles.	A	lot	of	the	hatchlings	in	the	tanks	were	infected	with	a	
certain	bacterium	during	my	stay,	as	Dodi	showed	me	(personal	conversations	13-01-2017).	
	 	
Furthermore,	one	older	turtle	(around	10	years	old)	died	during	my	stay,	due	to	bad	
nutrition,	according	to	another	staff	member	at	the	TCEC	(personal	conversations	27-02-
2017).	When	I	asked	Dodi	about	this	situation	he	explained	that	most	of	the	healthy	older	
turtles	are	property	of	the	police,	because	they	were	confiscated	from	poachers	(personal	
conversations	14-01-2017).	The	TCEC	is	not	allowed	to	decide	about	their	fate,	because	
these	turtles	are	evidence	for	criminal	activities.	The	hatchlings	are,	according	to	Dodi,	only	
strong	enough	to	survive	in	the	ocean	after	6	months.	Furthermore,	the	TCEC	keeps	these	
hatchlings	to	be	released	by	tourists	for	a	donation	and	for	ceremonial	use	(personal	
conversations	14-01-2017).	However,	during	my	stay	of	three	months	I	only	experienced	the	
releases	of	three	hatchlings,	while	there	were	around	20	or	more	hatchlings	of	6	months	
old.		
Figure	6	Tourist	releasing	a	sea	turtle	on	
Serangan	Beach	
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The	use	of	sea	turtles	from	the	TCEC	for	ceremonies	forms	another	grey	area,	which	
diffuses	a	clear	reparation	between	legal	and	illegal.	Pak	Sudiana,	the	professor	at	the	Hindu	
Dharma	institute,	told	me	that	sea	turtles	are	only	necessary	for	three	to	five	important	
ceremonies	a	year,	the	biggest	Hindu	ceremonies	in	Bali	(personal	conversations	22-02-
2017).	For	these	ceremonies,	the	sea	turtles	need	to	be	sacrificed,	however	the	maximum	
size	for	these	turtles	is	only	40	centimetres	and	a	permission	(example	of	this	form	in	the	
Apendix)	from	both	the	BKSDA	and	the	Hindu	Dharma	institute	(PHDI)	is	obliged.	For	all	the	
other	ceremonies	where	turtles	are	necessary	it	is	possible	to	obtain	a	turtle	up	to	a	
maximum	of	20	centimetres	with	permissions	from	the	BKSDA	and	the	PHDI,	but	the	BKSDA	
advises	to	release	this	turtle	afterwards	(personal	conversations	10-02-2017).	
	 Furthermore,	a	replacement	with	a	cake,	shaped	like	a	turtle,	is	sufficient	for	the	
smaller	Hindu	ceremonies.	However,	during	my	stay	at	the	TCEC	several	people	came	to	
pick	up	turtles,	while	nobody	of	the	staff	joined	these	ceremonies	to	check	if	these	people	
actually	released	the	turtles	afterwards.	When	I	asked	them	why	they	did	not	check	these	
ceremonial	uses	they	showed	disinterest	and	said	they	were	happy	with	the	donations	
through	these	ceremonial	uses,	because	they	“…cover	the	feeding	costs	(personal	
conversations	08-02-2017).	Besides	the	fact	that	actually	a	lot	of	turtles	were	obtained	from	
the	TCEC	for	ceremonies,	I	even	heard	from	a	volunteer	that	someone	picked	up	turtle	eggs	
from	the	TCEC,	which	is	against	the	international	law	on	endangered	species	(CITES	2017:	3).	
When	I	asked	Dodi	about	it	he	did	not	seem	surprised	at	all	and	he	said	that	sometimes,	in	
cases	of	incest,	the	perpetrator	has	to	sacrifice	a	certain	amount	of	turtle	eggs	as	an	offering	
to	God	(personal	conversations	14-02-2017).		
One	last	remarkable	thing	about	the	contradictory	situation	at	the	TCEC,	in	relation	
to	the	conservation	efforts,	is	the	lack	of	a	descent	food	supply.	Seagrass	and	seaweed	is	the	
main	nutrition	for	the	sea	turtles	at	the	TCEC.	Hawksbill	sea	turtles	were	sometimes	fed	
with	sea	urchins	and	sponges	as	well.	Even	though	the	ocean	was	a	couple	of	minutes	from	
the	TCEC,	with	plenty	of	seagrass,	seaweed	and	urchins,	the	daily	supply	of	this	food	at	the	
TCEC	was	minimal.	The	explanation	of	the	staff	was	that	the	trader	in	seaweed	and	seagrass	
not	always	had	as	much	supply	as	necessary	and	it	was	expensive	to	buy	(personal	
conversations	11-01-2017).	However,	it	was	easy	to	collect	seagrass	and	seaweed	in	the	
ocean	around	the	corner	of	the	TCEC	for	free,	as	I	did	it	myself	a	couple	of	times.	
	 Furthermore,	the	staff	members	at	the	TCEC	have	plenty	of	time	to	collect	the	
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seaweed	and	seagrass	themselves	as	well,	because	they	were	relaxing	and	chatting	for	quite	
a	while	during	a	normal	working	day.	When	I	brought	up	this	topic	in	the	group	of	staff	
members	they	laughed	at	me	and	came	up	with	arguments	like	“…it	is	way	too	difficult	to	
collect	the	seaweed…”	and	“…we	do	not	have	the	time	to	collect	it	ourselves,	because	there	
is	too	much	work	to	do	here	at	the	TCEC…”	(personal	conversations	09-02-2017).	
Taking	all	these	different	conservation	projects	into	account,	I	do	see	at	least	one	
underlying	theme,	namely	the	involvement	of	money,	that	was	of	major	influence	in	the	
organisation	of	conservation	projects	in	Serangan.	In	all	the	three	projects	mentioned	above	
is	money	both	an	incentive	and	an	issue.	An	incentive	for	local	people,	taking	action	in	
conservation	projects	because,	is	the	financial	benefit	by	receiving	salary.	Arsel	&	Büscher	
mentioned	the	influence	of	neoliberal	market	mechanisms	on	the	conservation	of	nature,	
accumulating	financial	profit	in	the	relationship	human	beings	have	with	nature	(2012	:58).	
Neoliberal	market	mechanisms	can	offer	opportunities	for	the	control	of	natural	resource	
exploitation	and	therefore	implementing	conservation	projects	through	market	mechanisms	
could	benefit	the	sustainable	use	of	ecosystems	for	their	natural	capital	(ibid.:	58).	However,	
to	be	able	to	control	these	limits	one	needs	to	know	these	limits	by	calculating	the	figures	
and	by	keeping	records	of	these	figures	(ibid.:	54).		
The	involvement	of	money	creates	an	issue	in	relation	to	the	named	records.	In	all	
the	different	projects,	I	could	not	find	any	statistics	about	the	natural	population	of	sea	
turtles	in	Serangan,	compared	to	the	turtles	living	in	captivity	in	the	conservation	centres	in	
Serangan.	Staff	members	of	the	TCEC	were	not	able	to	help	me	either	finding	concrete	
numbers	on	the	population	of	turtles	in	the	centre,	their	death	rates,	the	feeding	rates,	the	
expenses	in	general	and	so	on	(personal	conversations	14-01-2017).	Wayan,	one	of	the	staff	
members,	showed	me	a	notebook	to	write	down	the	daily	amount	of	donations,	but	the	
records	were	far	from	complete	(personal	conversations	14-01-2017).	Without	accurate	
numbers	and	records	is	difficult	to	measure	the	success	of	conservation	projects	in	a	
western	perspective.	For	efficient	conservation	policies	and	plans	numbers	are	essential	to	
manage	conservation	projects,	as	Becky	Norton	Dunlop	writes	in	her	report	on	conservation	
ethics	(2005:	14-16).	Furthermore,	numbers	and	records	are	necessary	for	government	
institutes	to	control	conservation	centres.	Without	proper	records,	it	is	easier	to	create	a	
grey	area	to	cover	up	illegal	activities.		
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The	situation	mentioned	before,	an	administration	system	that	is	less	clarifying	from	
a	western	viewpoint,	seems	to	be	due	to	a	conflicting	situation	of	a	local	community-based	
way	of	doing	conservation	within	an	economic	system	of	more	top	down	extern	system	of	
management.	The	conflicting	situation	in	Serangan	is	mainly	caused	by	a	transition	from	
exploitation	of	natural	resources	on	a	large	scale	towards	more	preservationist	ideas	about	
the	use	of	natural	capital,	as	discussed	by	Borgerhoff	Mulder	&	Coppolillo	(2005:	272).	
People	in	Serangan	is	been	told	to	not	hunt	and	kill	the	sea	turtles	anymore.	However,	for	a	
lot	local	people	in	Serangan	hunting	sea	turtles	was	a	major	source	of	income.	WWF	started	
some	conservation	projects	in	Serangan,	but	their	idea	is	to	leave	the	management	of	
projects	to	the	local	people	themselves,	as	Pak	Wyndia,	professor	at	Udayana	University	in	
veterinarian	studies	and	board	member	of	the	WWF	in	Bali,	told	me	(personal	conversations	
01-02-2017).	Working	in	conservation	projects	became	an	opportunity	for	local	people	in	
Serangan	to	earn	a	regular	salary.		
Eriksen	discusses	the	effect	of	different	valuation	systems	on	different	forms	of	
money	distribution	on	socio-cultural	structures	in	society	(2010:	192-194).	Redistribution	is	
a	form	of	distribution	where	a	certain	chief,	institute	or	state	administration	redistributes	
money	inherent	to	its	own	insights,	creating	a	form	of	hierarchy.	Reciprocity	is	a	more	
decentralised	way	of	distribution,	creating	certain	obligations.	Market	principles,	mainly	at	
stake	in	capitalist	societies	but	influencing	the	rest	of	the	world	through	globalisation,	are	
based	on	contractual	relationships,	creating	anonymity	and	abstract	rules.	All	these	forms	of	
monetary	distribution	come	together	in	the	conservation	projects	in	Serangan,	due	to	both	
local	and	western,	neoliberal	influences.	Especially	the	community-based	projects	started	by	
WWF	are	based	on	the	redistribution	of	money.	Pak	Wyndia	told	me	that	WWF	invested	
money	in	the	projects,	mainly	in	the	TCEC,	as	a	start-up	for	the	local	people	(personal	
conversations	01-02-2017).	Local	people,	taking	part	in	the	TCEC,	became	dependent	on	the	
investment	of	WWF	and	had	to	find	other	sources	of	funding	after	WWF	left	the	program	
under	supervision	of	the	local	people	in	Serangan	themselves.	Due	to	the	fact	that	the	sea	
turtles	are	not	private	property,	according	to	the	KSDA,	it	is	not	allowed	to	make	money	
with	any	business	involving	sea	turtle	conservation	(personal	conversations	14-02-2017).	
Therefore,	local	people	came	up	with	the	idea	of	donations	from	visitors,	tourists	and	
companies,	using	reciprocity	as	a	mean	to	generate	money	for	conservation	projects	
(personal	conversations	14-02-2017).	Unfortunately,	the	history	of	sea	turtle	trade	on	a	
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large	scale	in	Serangan	made	some	people	in	Serangan	vulnerable	for	the	advantages	of	
making	money	by	the	means	of	market	principles.	The	founders	of	the	Turtle	Park	and	Gold	
Island,	which	I	mentioned	before,	use	the	term	‘conservation’	to	enter	the	tourist	market	by	
offering	the	experience	of	sea	turtle	‘conservation’	in	an	anonymous	way,	through	market	
principles.	Therefore,	these	founders	free	themselves	more	or	less	from	the	moral	
obligations	that	follow	reciprocity,	as	discussed	by	Eriksen	(2010:	193).		
	 Together	with	these	conflicts	on	an	economic	level,	comes	the	weak	law	
enforcement,	which	I	will	discuss	more	in	depth	in	chapter	four.	Neoliberal	market	
mechanisms	are	based	on	less	governmentality,	less	influence	and	control	by	the	central	
government	in	how	citizens	should	act	and	behave.	(Flew	2012:	46).	Besides	that,	
environmental	policies	towards	conservation	projects	in	Serangan	are	based	on	a	major	role	
for	the	community	(personal	conversations	01-02-2017).	Conservations	are	either	in	private	
hands,	like	the	Turtle	Park	and	Gold	Island,	or,	like	the	TCEC,	in	the	hands	of	the	community.	
	 Strict	government	intervention	in	relation	to	the	conservation	centres	in	Serangan	is	
only	true	on	paper,	as	I	discovered	during	interviews	with	the	officials	from	the	BKSDA	office	
(14-01-2017).	Monitoring	the	conservation	centres	should	be	done	on	a	regular	basis,	but	in	
reality,	there	is	no	strict	monitoring	at	all,	according	to	Budi	Pracetyo,	a	marine	police	officer	
(personal	conversations	20-02-2017).	Although,	full	central	government	intervention	has	
disadvantages	for	community-based	conservation	some	intervention	could	be	necessary	in	
situation	where	is	less	uniformity	in	law	enforcement	(Acheson	2006:	123).	Due	to	the	
diverse	interpretations	of	conservation	in	Serangan	more	uniformity	in	law	enforcement	
might	increase	the	successes	of	sea	turtle	conservation	in	this	area,	according	to	Pak	Loka,	
leader	of	the	POKMASWAS9	(personal	conversations	02-02-2017).		
	
																																																						
9	POKMASWAS:	Kelompok	Masyarakat	Pengawas;	this	is	a	group	of	important	leaders	in	
Serangan,	functioning	as	a	watchdog	for	the	total	wellbeing	of	the	people	living	in	Serangan.		
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4	How	are	Stakeholders	involved	in	sea	turtle	conservation	in	
Serangan?		
“People	in	Serangan	still	pay	the	costs	for	sea	turtle	conservation”,	according	to	Pak	Saya,	
even	though	other	parties	“…destroy	the	environment”	(personal	conversations	18-02-
2017).	Actually,	during	my	fieldwork	I	became	aware	of	the	complexity	of	all	the	
stakeholders	involved,	both	in	a	positive	and	negative	sense,	in	the	sea	turtle	conservation	
in	Serangan.	The	use	of	the	concept	‘stakeholder’	is	relevant	in	this	situation	because	the	
parties	involved	in	the	conservation	efforts	in	Serangan	do	influence	and	are	influenced	by	
the	issues	concerning	the	conservation,	as	the	concept	is	discussed	by	Morgan	and	
Taschereau,	studying	stakeholder-analysis	(1996:	79-80).	The	stakeholders	take	part	in	
change	by	controlling	the	necessary	information	and	resources	as	the	basis	for	the	change.		
	 The	most	influential	stakeholder,	controlling	resources	in	Serangan,	is	the	private	
company	BTID,	the	Bali	Turtle	Island	Development.	According	to	Pak	Patut,	manager	of	the	
BTID	in	Serangan,	the	BTID	is	owned	by	two	sons	of	former	president	Soeharto	and	is	
founded	after	the	reclamation	in	order	to	control	the	development	of	Serangan	into	an	
attractive	tourist	area	(personal	conversations	
06-02-2017).	The	idea	is	to	bring	back	the	name	
‘Turtle	Island’	to	Serangan.	However,	in	their	
development	activities	changing	the	ecosystems	
is	part	of	the	plan,	to	make	the	area	more	
attractive	to	tourists.	This	means	actually	that	
the	natural	habitat	of	the	sea	turtles	is	subject	
to	structural	change,	impacting	the	habitat	in	a	
negative	way.	Among	the	residents	in	Serangan	the	opinions	are	divided	over	the	activities	
of	the	BTID.	Some	informants	told	me	that	the	BTID	promised	to	employ	residents	from	
Serangan	in	the	development	activities,	therefore	creating	job	opportunities	(personal	
conversations	08-02-2017).	However	most	of	my	informants	were	sceptic	about	the	plans	of	
the	BTID,	still	blaming	them	for	the	reclamation	(personal	conversations	02-2017).	The	
scepticism	is	mainly	caused	by	the	fact	that	the	people	in	Serangan	have	to	host	the	
company	for	years	already,	yet	they	did	not	do	anything	in	return	for	their	hospitality	
(personal	conversations	18-02-2017).	Furthermore,	people	in	Serangan	are	aware	of	the	
Figure	7	Area	development	in	Serangan	by	the	BTID	
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destruction	of	the	natural	environment	in	their	village,	as	one	of	the	warung	owners	at	the	
beach	in	Serangan,	Pak	Lila,	explained	to	me	how	the	natural	currents	and	waves	around	
the	island	are	changed	due	to	the	construction	activities	of	the	BTID	(personal	conversations	
02-03-2017).	Nevertheless,	due	to	the	power	of	the	desa	adat,	residents	in	Serangan	still	do	
have	the	power	to	oppose	excessive	exploitation	of	the	area	by	the	BTID	if	the	company	
does	not	consult	the	opinion	of	the	local	residents,	according	to	Pak	Polos,	an	desa	adat	
member	and	manager	of	the	marine	department	in	Serangan	(personal	conversations	08-
02-2017).	
	 Another	influential,	but	less	obvious,	stakeholders	in	the	conservation	of	sea	turtles	
is	the	PHDI,	the	Hindu	Dharma	institute.	Both	informants	
from	Serangan	and	a	professor	at	the	PHDI,	Pak	Wayan	
Sudiana,	admitted	the	important	role	of	the	institute	for	
socio-cultural,	economic	and	environmental	structures	in	
Serangan	(personal	conversations	22-02-2017).	During	my	
stay	in	Serangan	it	was	almost	impossible	to	ignore	the	
presence	of	Hindu	influences	in	the	village.	Almost	every	
day	I	heard	the	sound	of	Hindu	songs,	broadcasted	from	
the	several	Hindu	temples	in	Serangan	and	during	my	walks	
through	the	village	I	saw	a	lot	of	Hindu	symbolism	in	
shrines	and	in	the	construction	of	houses.	People	living	in	
Serangan	organise	ceremonies	in	the	village	temples	on	a	weekly	basis,	both	for	more	
private	family	affairs	and	for	banjars	(neighbourhoods)	(personal	conversations	12-01-
2017).	Furthermore,	people	bring	offerings	to	the	gods,	canangs10,	every	day	to	show	
respect	to	them	and	ask	them	for	their	help	and	blessings	(personal	conversations	12-01-
2017).		
Several	informants	in	Serangan	pointed	out	to	me	the	importance	of	balance	in	the	
tri	hita	karana,	the	Balinese	philosophy	of	life,	concerning	the	human	world,	the	natural	
world	and	the	sacred	world	(Agung	2005:	271-272).	Pak	Patut,	environmental	manager	in	
Serangan,	told	me	that	the	essence	of	proper	conservation	projects	lies	in	restoring	the	
																																																						
10	canangs	are	small	buckets,	made	from	banana	leafs,	filled	with	flowers,	cookies	and	a	
cigarette,	representing	the	three	Hindu	gods:	Shiva,	Vishnu	and	Brahma	(personal	
conversations	12-01-2017).	
Figure	8	One	of	the	four	main	temples	in	
Serangan	
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balance	between	these	three	worlds	in	the	tri	hita	karana	(personal	conversations	06-02-
2017).	“If	one	of	the	relationships	in	the	triangle	of	tri	hita	karana	is	disturbed,	an	imbalance	
will	occur,	influencing	the	[socio-cultural,	environmental	and	economic	structures]	…”,	
according	to	Pak	Patut.	In	addition	to	the	balance	in	
the	tri	hita	karana,	Pak	Pima,	an	educated	warung11	
owner	in	Serangan,	told	me	the	meaning	of	the	sea	
turtle	for	the	Balinese	Hindu	religion	(personal	
conversations	18-02-2017).	In	the	Balinese	Hindu	
religion,	the	sea	turtle	stands	for	the	cosmos,	on	which	
the	‘temple’,	the	Hindu	religion,	is	build.	This	is	
represented	in	a	statue	called	the	padmasana	(Figure	
9).	In	the	cosmos,	the	tri	hita	karana	is	considered	to	
keep	everything	in	balance.	Therefore,	“…the	sea	
turtle	is	sacred,	because	everything	in	life	is	built	on	it”	
(personal	conversations	18-02-2017).	In	the	end,	it	is	
the	PHDI,	as	a	religious	institute,	determining	the	importance	of	the	symbolic	meaning	of	
sea	turtles	for	the	Hindu	religion	in	Bali,	according	to	Pak	Wayan	Sudiana	(personal	
conversations	22-02-2017).	They	decide	what	the	role	of	sea	turtles	in	ceremonies	is.	As	
already	mentioned	the	PHDI,	together	with	the	BKSDA,	give	permissions	to	religious	leaders	
in	Bali	to	use	sea	turtles	for	ceremonies.	Furthermore,	if	the	sea	turtle	population	is	
threatened	with	extinction	the	PHDI	has	the	power	to	change	the	use	of	sea	turtles	for	
ceremonies	(personal	conversations	22-02-2017).	They	can	stop	the	granting	for	
permissions	and	change	the	symbolic	use	of	sea	turtles	by	introducing	other	symbols.		
Religious	institutes	do	have	the	power	to	change	the	perceptions	on	nature	and	our	
role	as	human	beings	in	the	care	for	our	natural	environment	(Metzner	1994:	163).	In	
Serangan	local	people	believe	in	the	necessity	to	use	sea	turtles	for	ceremonies,	because	it	
forms	the	basic	meaning	to	the	natural	balance	in	relation	to	the	tri	hita	karana	(personal	
conversations	18-02-2017).	They	base	these	ideas	on	the	philosophies	disseminated	by	the	
PHDI,	because	the	PHDI	is	perceived	as	the	embodiment	of	traditional	knowledge	about	
Hindu	norms	and	values	(personal	conversations	14-01-2017).	Only	when	the	PHDI	changes	
																																																						
11	a	warung	is	a	small	restaurant.	
Figure	9	Padmasana	at	the	PHDI	office	in	
Denpasar,	Bali	
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the	prescriptions	about	the	use	of	sea	turtles	in	ceremonies	the	local	people	in	Serangan	
might	become	more	aware	of	their	role	in	the	conservation	of	these	animals,	according	to	
the	staff	members	of	the	TCEC	(16-01-2016).	Compared	to	western,	conservationist	
perceptions	on	nature,	this	local,	Hindu	way	of	acting	upon	a	natural	crisis	is	a	form	of	
ignorance	(McDaniel	1994:	73).	However,	for	local	people	in	Serangan,	their	respect	for	
nature	is	inherent	to	their	Hindu	confession	of	faith,	believing	in	the	natural	balance	in	the	
cosmos	and	therefore	rooted	in	traditional,	institutionalised	knowledge	(Chapple	1994:	
116).		
It	is	this	aspect	of	natural	balance,	integrated	to	the	religious	perception	on	nature,	
where	perceptions	of	local	people	in	Serangan	collide	with	the	values	of	WWF,	as	being	
another	stakeholder	in	the	conservation	of	sea	turtles	in	Serangan.	WWF	Indonesia	is	mainly	
focussing	on	self-sufficiency	in	community-based	conservation,	implying	that	WWF	helps	in	
the	start-up	of	conservation	projects,	but	WWF	withdrawals	after	a	project	becomes	self-
sufficient,	according	to	Pak	Adnyana	(personal	conversations	03-02-2017).	According	to	the	
policies	of	WWF	Indonesia	for	the	conservation	of	sea	turtles	a	multi-stakeholder	approach,	
concerning	a	dialogue	with	all	the	stakeholders	involved	in	order	to	create	benefits	for	all	
these	stakeholders	(WWF	Indonesia	2017).	When	WWF	got	involved	in	the	conservation	of	
sea	turtles	in	Serangan,	they	agreed	to	the	strict	governmental	law	on	prohibiting	the	hunt	
on	and	trade	in	sea	turtles.	Several	projects	where	initiated	by	WWF	Indonesia	to	preserve	
the	sea	turtle	population	in	Serangan	(personal	conversations	01-02-2017).	However,	
according	to	the	BKSDA,	the	people	in	Serangan,	dependent	on	the	hunt	and	trade	in	sea	
turtles,	became	angry	about	the	fact	that	WWF	started	these	projects	but	did	not	provide	
the	former	hunters	and	traders	with	alternative	sources	of	income	(personal	conversations	
14-02-2017).	As	a	result,	WWF	has	been	banished	from	Serangan	in	the	year	2000	by	the	
local	people.		
As	a	reaction	on	the	complaints	from	the	former	hunters	and	traders	in	Serangan	
about	their	loss	of	income,	the	central	Indonesian	government	gave	permission	to	local	
residents	to	start	conservation	centres,	controlled	by	the	BKSDA,	the	environmental	
department	of	the	central	government	(personal	conversations	14-02-2017).	According	to	
the	BKSDA	nature	belongs	to	the	government,	because	“…we	cannot	buy	and	sell	our	own	
nature”	(personal	conversations	14-02-2017).	The	idea	behind	the	new	regulation	was	to	
use	these	conservation	projects	as	attractions	for	tourists,	to	provide	the	residents	in	
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Serangan	with	an	incentive	to	start	ecotourism	and	use	this	as	a	new	source	to	generate	
money.	The	result	of	this	new	regulation	in	Serangan	was,	as	already	mentioned,	a	
proliferation	of	conservation	projects.	Law	enforcement	on	this	subject	is,	as	with	other	
laws	in	Indonesia,	quite	weak.	When	I	asked	the	officials	from	the	BKSDA	about	the	
monitoring	of	these	new	conservation	projects	they	only	mentioned	the	initial	idea	of	
check-ups	on	a	regular	basis	(personal	conversations	14-02-2017).	However,	in	the	situation	
of	Serangan	it	is	still	possible	to	own	a	conservation	centre	without	the	formal	permissions,	
as	mentioned	in	chapter	three.	Furthermore,	the	government	officials	from	the	BKSDA	
believe	that	they	do	good	by	providing	the	local	people	in	Serangan	with	this	opportunity,	
because	“…they	need	money	to	survive,	right?”	(personal	conversations	14-02-2017).	
Besides	government	officials	the	local	police	take	part	in	actual	law	enforcement	as	
well.	Catch,	trade	and	illegal	possession	of	sea	turtles	is	a	violation	of	the	national	law,	since	
the	year	2000	(14-02-2017).	Therefore,	the	
police	force	in	Bali	is,	according	to	local	
police	officers	in	Serangan,	quite	active	in	
tracing	down	illegal	sea	turtle	traders	and	
their	networks	(20-02-2017).	Since	the	TCEC	
in	Serangan	is,	besides	a	conservation	
centre,	a	turtle	hospital	as	well,	most	of	the	
confiscated	sea	turtles	are	brought	to	the	
TCEC	to	have	medical	check-ups	(personal	
conversations	20-02-2017).	Furthermore,	the	confiscated	sea	turtles	will	stay	in	the	TCEC	as	
evidence	for	the	illegal	trade,	until	the	police	give	the	permission	to	release	them	again	
(personal	conversations	20-02-2017).	According	to	the	staff	at	the	TCEC	the	confiscated	sea	
turtles	are	even	property	of	the	police,	giving	them	the	power	to	decide	what	to	do	with	the	
sea	turtles	in	captivity	in	the	TCEC	(personal	conversations	21-02-2017).		 	
On	the	one	hand	this	law	enforcement	is	great	for	banning	the	whole	illegal	catch	
and	trade	of	sea	turtles	through	strict	police	actions.	On	the	other	hand,	sea	turtles	became	
private	property	of	the	police	force,	creating	a	grey	area	in	which	a	government	institute	
decides	about	the	fate	of	sea	turtles.	The	result	of	this	is	for	example	sea	turtles	kept	in	
captivity	for	a	longer	period	than	necessary,	causing	unnecessary	health	problems	due	to	
bad	healthcare	and	bad	maintenance	of	the	pools	where	the	turtles	are	kept	in.	
Figure	10	Sea	turtles,	confiscated	from	illegal	traders	by	
policemen	
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Furthermore,	I	experienced	a	release	of	sea	turtles	from	the	TCEC,	which	were	confiscated	
by	the	police.	Due	to	the	fact	that	these	turtles	were	still	property	of	the	police	they	decided	
over	when,	where	and	how	these	sea	turtles	were	released.	Normally	a	release	of	sea	
turtles	in	the	ocean	is	a	blissful	event,	a	satisfying	
moment,	according	to	the	staff	of	the	TCEC	(personal	
conversations	09-02-2017).	However,	at	the	moment	of	
the	release	of	the	sea	turtles	the	policemen	decided	to	
delay	the	release	for	hours,	because	an	important	
government	official	was	delayed.	At	the	moment	of	the	
actual	release	the	sea	turtles	were	stressed	out,	
because	they	were	laying	on	the	beach	for	hours,	and	
spectators,	tourists	from	all	over	the	world,	became	
angry	and	started	to	complain	about	the	whole	
situation,	resulting	in	a	disastrous	emotional	situation	
(Figure	11).	Even	though	the	police	force	does	a	good	job	by	confiscating	the	sea	turtles	
from	illegal	traders,	it	seems	like	they	only	care	about	their	own	advantages,	their	own	
image,	by	doing	so.		
In	relation	to	money	involved	in	conservation	projects	Pertamina,	an	Indonesian	
state-owned	oil	company,	is	the	major	stakeholder	in	the	role	as	sponsor,	both	financial	and	
material,	according	to	both	the	staff	of	the	Turtle	Conservation	and	Education	Centre	and	
pak	Adnyana	(personal	conversations	03-02-2017).	Pertamina	provides	the	TCEC	with	
money	on	a	regular	basis	to	start	and	run	conservation	projects.	Furthermore,	the	company	
provided	the	centre	with	an	ambulance	to	transport	sea	turtles.	However,	when	I	asked	
about	the	intentions	of	Pertamina	to	join	the	TCEC	as	a	sponsor	one	of	the	staff	members	
mentioned	the	fact	of	greenwashing	(11-01-2017).	Even	though	the	company	is	owned	by	
the	government,	it	obtains	tax-lowering	when	it	spends	a	certain	budget	on	developing	
environmental	projects.	A	situation	that	looks	similar	to	the	involvement	of	the	police	force	
in	the	conservation	of	sea	turtles,	where	greening	or	‘upgrading’	the	image	is	of	major	
importance	to	the	actors	involved	and	conservation	efforts	are	only	a	means	to	accomplish	
it.		
The	last	stakeholders,	important	for	conservation	of	sea	turtles	in	Serangan	in	
various	ways,	are	the	local	residents.	As	already	mentioned	in	chapter	three,	some	residents	
Figure	11	Sea	turtles	waiting	for	their	
release	
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in	Serangan	are	employed	in	conservation	projects	on	the	island,	both	for	financial	benefits	
but	for	individual	reasons	concerning	nature	conservation	as	well.	Furthermore,	some	
relatives	of	staff	members	at	the	TCEC	make	souvenirs,	little	sculptures	of	sea	turtles	for	
example,	to	be	sold	through	the	conservation	projects	and	through	shops	and	hotels	
outside	Serangan	(personal	conversations	18-02-2017).	The	largest	project	in	Serangan,	the	
TCEC,	is	owned	by	the	communities	in	Serangan,	making	the	residents	in	Serangan	direct	
stakeholders	through	the	system	of	banjars12.	Through	the	desa	adat	residents	have	the	
possibility	to	influence	the	conservation	projects	in	Serangan,	according	to	Pak	Polos,	
member	of	the	adat	desa	in	Serangan	(personal	conversations	08-02-2017).	Pak	Polos	
compared	the	functioning	of	the	desa	adat	with	a	democratic	system,	everybody	has	a	say	
in	policy-making	and	planning.		 	
However,	some	local	government	officials	in	Serangan	currently	advocate	for	more	
development	orientated	services,	with	a	focus	on	turtle	conservation,	only	to	have	more	
top-down	management	and	influence	from	the	central	government,	according	to	a	
conservationist	in	Serangan	(personal	conversations	09-02-2017).	According	to	him	this	shift	
to	more	top-down	management	will	subdue	the	important	role	of	local	residents	as	
stakeholders	in	conservation	programs.		
Analysing	all	the	involved	stakeholders,	mentioned	above,	reminds	me	of	an	article	
written	by	Arun	Agrawal,	on	the	complexity	of	sustainable	governance	of	common-pool	
resources,	in	which	he	discusses	the	difficulty	in	uniting	different	actors	in	sustainable	
management	and	conservation	(2003:	243-244).	I	mentioned	roughly	two	approaches	in	
nature	conservation	in	the	theoretical	framework,	in	chapter	1.3.	One	approach	is	a	more	
top-down	approach	with	institutionalised	management	and	influenced	by	government	
policies,	mainly	western,	neoliberal	in	its	characteristics	(Arsel	&	Büscher	2012:	54).	The	
other	approach	is	based	on	bottom-up	activities,	with	local	people	involved	basing	their	
behaviour	on	traditional	ecological	knowledge	(Borgerhoff	Mulder	&	Coppolillo	2005:	85-
87).	Both	approaches	appeared	to	be	in	place	in	relation	to	sea	turtle	conservation	projects	
in	Serangan.	As	Agrawal	writes,	a	context	of	local	actions	never	excludes,	external	variables,	
influences	from	outside	(2003:	251).		
																																																						
12	Banjar	is	a	residential	unit,	forming	a	certain	neighbourhood	within	a	village,	to	
“…maintain	and	restore	the	ritual	purity	of	the	desa	adat”	(Agung	2005:186),	the	traditional	
village	administration;	this	is	done	through	specific	socio-political	structures.	
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The	presence	of	the	BTID,	as	an	outside	stakeholder	in	the	conservation	of	sea	turtles	in	
Serangan,	is	clearly	creating	a	situation	of	conflicting	variables.	Being	a	market	orientated	
stakeholder,	looking	for	possibilities	to	exploit	the	area	of	Serangan	in	order	to	generate	
financial	benefits,	this	variable	is	in	conflict,	in	relation	to	sea	turtle	conservation,	with	the	
preservationist	intentions	of	the	other	stakeholders	like	WWF	and	the	local	people	in	
Serangan.	According	to	Acheson	a	central	government	could	play	a	mediating	role	in	such	
conflicting	variables,	relating	to	conservation	of	natural	resources	(2006:	123-124).	
	 However,	as	already	mentioned	by	one	of	my	informants,	the	BTID	has	a	biased	link	
with	the	central	government	through	kinship,	resulting	in	a	“dirty”	business	(personal	
conversations	08-02-2017).	Tania	Li	warns	us	even	more	for	this	dilemma	of	supervision	
over	common	property	in	relation	to	natural	resource	management	and	conservation	(2010:	
385-386).	When	neoliberal	capitalist	parties,	like	the	BTID,	are	involved	in	management	of	
natural	resources,	used	by	local	communities	for	their	subsistence,	a	central	government	is	
more	inclined	to	give	control	over	natural	resources	to	the	parties	that	are	better	in	
understanding	the	market	and	are	better	in	turning	natural	resource	into	beneficial	capital	
(ibid.:	389).	In	Serangan	this	dilemma	is	part	of	the	contemporary	situation,	in	which	the	
local	residents	try	to	hold	on	to	their	rights	and	benefits	in	the	natural	resources	by	the	
power	of	the	desa	adat,	while	being	forced	to	give	space	for	capitalist	exploitation	by	
consent	of	the	central	government.	In	addition,	the	government	is	paying	of	its	“guilt”	by	
sponsoring	conservation	projects	through	the	oil	company	Pertamina.		
Within	the	dilemma	of	neoliberal	exploitation	in	an	area	of	sea	turtle	conservation	
the	Hindu	Dharma	religion,	as	influencing	institute	in	creating	a	particular	worldview	among	
the	residents	in	Serangan,	does	not	make	the	situation	easier.	Religion	provides	people	not	
only	with	models	of	the	world	but	with	models	for	action	as	well,	as	already	mentioned	in	
the	theory	(Eriksen	2009:	222).	The	informants	I	spoke	with	in	Serangan	do	see	nature	as	
integral	to	their	daily	life	and	act	upon	that	(personal	conversations	18-02-2017).	Part	of	
their	Hindu	perception	on	nature	is	the	natural	balance,	meaning	that	disturbance	of	
ecosystems	is	part	of	life.	However,	it	is	not	always	necessary	to	take	action	as	human	
beings	to	restore	this	imbalance,	because	nature	will	restore	this	imbalance	on	her	own,	
according	to	Pak	Sudiana	(personal	conversations	22-02-2017).	Therefore,	as	one	of	my	
informants	explained	to	me,	if	the	BTID	is	doing	something	bad	to	nature	by	exploiting	the	
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area,	nature	will	take	revenge	by	causing	“…bad	
karma13”	to	the	company	(personal	conversations	17-
02-2017).	Human	actions	towards	preventing	BTID	
from	exploiting	the	area	is	therefore	not	quite	
necessary,	according	to	Pak	Polos	(personal	
conversations	08-02-2017).		
In	the	analysis	of	the	stakeholders	involved	
the	concept	of	power	and	desire	in	relation	to	the	
different	discourses	in	place	appeared	to	be	another	determining	factor	for	the	conflicting	
situation	in	Serangan.	Michel	Foucault	analysed	the	way	in	which	power	and	desire	within	
discourses	are	able	to	control	exclusion	and	inclusion	(1971:	8-10).	Based	on	the	
construction	of	specific	knowledge	within	a	particular	discourse,	power	is	constructed	
through	determining	the	division	between	true	and	false	within	a	particular	discourse	(ibid.:	
8).	The	theory	of	Foucault	is	that	the	“…will	to	knowledge,	thus	reliant	on	upon	institutional	
support	and	distribution,	tends	to	exercise	a	sort	of	pressure,	a	power	of	constraint	upon	
other	forms	of	discourse…”	(ibid.:	11).		
The	different	stakeholders	in	the	conservation	of	sea	turtles	in	Serangan	take	part	in	
different	discourses	in	the	Balinese	society,	nevertheless	being	all	interconnected	as	well.	
Local	residents	in	Serangan	take	part	in	the	local	discourse,	being	employed	by	the	
conservation	projects	and	taking	part	in	local	activities.	Furthermore,	the	political	discourse	
is	involved	through	rules	and	regulation,	controlling	the	conservation	projects	through	law	
enforcement.	Besides	this	the	economic	discourse	is	present,	through	neoliberal	capitalist	
ideas	of	large	scale	exploitation	of	the	ecosystems	in	Serangan,	sponsorships	by	companies	
like	Pertamina	and	local	ideas	of	eco-tourism	in	relation	to	conservation	of	sea	turtles.	A	
conservationist	discourse	is	present	in	the	involvement	of	WWF,	fuelling	the	preservationist	
ideas	in	the	conservation	of	sea	turtles	in	Serangan.	Lastly,	the	Hindu	religious	discourse	is	
quite	obvious	present	in	Serangan.	All	these	stakeholders	base	their	authority	on	different	
constructions	of	knowledge.	The	local	discourse	of	sea	turtle	conservation	is	rooted	in	
traditional	ecological	knowledge,	however	influenced	by	globalised	ideas	as	well	(Nazarea	
																																																						
13	karma	in	Hinduism	is	the	relation	of	action	and	reaction,	meaning	that	what	we	are	today	
is	the	result	of	what	we	did	in	the	past	and	the	future	is	made	by	how	we	act	in	the	present	
(Gosling	2001:	30-31).	
Figure	12	Former	turtle	hunter,	making	
souvenirs	for	tourists	
	
	
54	
2006:	321-322).	The	Hindu	religious	discourse	is	basing	their	knowledge	on	traditional	
customs	and	dogmas	as	well.	The	knowledge	in	the	conservationist	discourse	is	based	on	a	
more	adapted	knowledge,	local	and	more	western	theories	on	nature	conservation	
combined	(Folke	et	al.	2005:	242-445).	Knowledge	in	the	political	discourse	is	still	based	on	a	
transitional	state	between	a	traditional	Hindu	kingdom	in	Bali	and	a	more	centralized	
Indonesian	democracy	(Agung	2005:	128-130).	In	contrast,	the	economic	discourse	is	mainly	
fuelled	by	globalised	neoliberal	capitalist	ideas	of	industrialisation	and	large	scale	
exploitation	(ibid.:	129-130).	All	these	different	discourses	come	together	in	the	
conservation	of	sea	turtles	in	Serangan	and,	according	to	Foucault,	all	discourses	do	seek	for	
a	way	to	claim	the	truth	(1971:	12).	In	the	moments	where	the	discourses	meet	each	other,	
the	constructed	knowledge	can	be	supportive,	however	the	knowledge	can	become	
conflicting	as	well,	often	resulting	in	exclusion	from	certain	discourses	through	actions	of	
power	and	desire	(ibid.:	12-13).	In	the	situation	of	sea	turtle	conservation	this	exclusion	is	
clearly	recognisable	in	the	power	and	desire	of	the	economic	and	Hindu	religious	discourses.	
Both	discourses	are	able	to	control	and	withhold	people	in	Serangan	from	taking	concrete	
action	in	the	conservation	of	sea	turtles,	as	already	mentioned	above,	through	both	
disciplines	and	determining	certain	conditions	for	becoming	employed.		
Education	is,	according	to	Foucault,	the	right	instrument	to	both	deal	with	the	
conflicts	between	discourses	and	to	access	them	as	well	(ibid.:	19).	Even	though	education	is	
a	political	system	as	well,	education	on	the	conservation	of	sea	turtles	in	Serangan	has	
shown	a	positive	influence	on	making	local	residents	aware	of	the	importance	of	sea	turtle	
conservation	for	the	local	ecosystems,	according	to	Dodi	(personal	conversations	11-01-
2017).	However,	part	of	the	success	of	social	appropriation	to	discourses,	through	
education,	is	the	aspect	of	experience,	according	to	Foucault	(1971:	20).	The	successes	in	
the	conservation	of	sea	turtles	and	the	overcoming	of	conflicting	situations	in	the	
involvement	of	stakeholders	might	be	partly	enclosed	in	experiencing	the	actual	sea	turtle	
conservation	activities	in	Serangan,	in	emphasising	the	truthful	knowledge	in	the	local	and	
conservation	discourses	in	Serangan.	Therefore,	the	local	and	conservation	discourses	
should	have	more	power	in	relation	to	the	political	and	economic	discourses,	to	be	able	to	
spread	their	knowledge,	as	confirmed	by	Pak	Wayan,	a	conservationist	from	Serangan,	with	
a	history	of	family	members	being	the	first	conservationists	in	Bali	(ibid.:	09-02-2017).	
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5	Influence	of	globalisation	on	the	conservation	efforts	in	Serangan	
“The	reclamation	was	good	for	Serangan,	right?	Modern	is	always	better,	isn’t	it?”,	this	is	
what	an	older	woman,	the	relative	of	a	former	turtle	trader,	in	fact	asked	me	in	a	rhetorical	
way,	as	an	answer	to	my	question	about	development	in	Serangan	(personal	conversations	
25-02-2017).	When	I	asked	her	about	the	meaning	of	‘modern’	to	her,	in	relation	to	‘better’,	
she	told	me	about	the	bridge	that	was	built	to	connect	Serangan	with	the	rest	of	Bali.	This	
bridge	made	the	trade	in	fish	and	sea	turtles	easier,	resulting	in	more	income	for	the	
fishermen	in	Serangan.	Furthermore,	the	bridge	made	Serangan	more	accessible	for	tourists	
to	visit,	resulting	in	more	income	through	tourism.	‘Modern’	in	the	perception	of	this	older	
woman	was	equivalent	to	more	money,	financial	welfare.		
	 	During	my	stay	in	Serangan	money	appeared	to	be	the	driving	force	behind	a	lot	of	
local	businesses,	especially	in	relation	to	mass	tourism.	It	is	actually	this	mass	tourism	that	
has	a	major	impact	on	the	conservation	projects	in	Serangan.	As	already	mentioned	the	
former	island	Serangan	is	expanded	by	the	BTID	to	develop	it	into	a	mass	tourism	
destination.	Local	residents	constructed	warungs	on	the	beach	to	make	the	beach	more	
attractive	for	tourists.	In	the	Serangan	bay,	local	residents	run	watersports	companies	to	
provide	tourists	with	excursions	and	activities	to	entertain	them.	This	mass	tourism	creates	
an	easy	opportunity	for	local	residents	in	Serangan	to	enter	the	neoliberal	capitalist	market	
within	a	world-system,	where	local	and	global	became	permeable	constructs,	according	to	
Kearney,	who	writes	about	contemporary	globalisation	and	transnationalism	(1995:	549).	As	
already	mentioned	before	the	contemporary	sea	turtle	conservation	projects	in	Serangan	
rely	heavily	on	this	mass	tourism,	especially	in	terms	of	income	through	donations	by	
tourists.	The	different	conservation	projects	in	Serangan	have	the	advantages	of	access	to	
an	expanding	source	of	income	when	they	are	part	of	the	tourism	market,	especially	when	
this	kind	of	tourism	is	framed	as	eco-tourism.	Some	‘conservation’	projects	in	Serangan	are,	
as	mentioned	in	chapter	three,	mainly	based	on	income	through	tourism	and	the	
conservation	of	sea	turtles	is	only	a	means	to	attract	tourists.		
	 Besides	the	money	tourists	bring	in	into	the	conservation	projects	in	Serangan	they	
also	bring	in	their	own	perceptions	on	nature	and	the	conservation	of	sea	turtles.	Especially	
when	these	tourists	take	part	in	assisting	local	residents	in	Serangan	in	their	conservation	
projects.	Dodi	told	me	that	he	learned	a	lot	from	volunteers	and	tourists	who	assisted	in	the	
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daily	routine	by	taking	care	of	the	sea	turtles	in	the	TCEC	(personal	conversations	11-01-
2017).	He	explained	to	me	that,	due	to	the	different	backgrounds	of	the	volunteers	and	
tourists,	these	individual	perceptions	influenced	his	worldview	substantial.	One	of	the	most	
important	changes	in	his	perceptions	on	sea	turtles,	influenced	by	his	contact	with	tourists	
and	volunteers	at	the	TCEC,	is	his	changed	perception	on	the	use	of	sea	turtles	for	Hindu	
ceremonies	(personal	conversations	12-01-2017).	During	his	childhood,	around	twenty	years	
ago,	the	use	of	sea	turtles	and	sea	turtle	eggs	for	ceremonial	use	was	commonly	accepted	in	
Serangan,	resulting	in	the	use	of	sea	turtles	for	a	lot	of	different	ceremonies,	far	more	than	
the	three	or	four	big	ceremonies	nowadays.	When	Dodi	looks	back	to	these	days	of	
widespread	ceremonial	use	of	sea	turtles	he	cannot	fully	understand,	with	the	information	
he	has	now	about	sea	turtles	and	their	role	in	the	ecosystems,	how	people	back	than	could	
justify	this	use	of	sea	turtles	on	a	large	scale	for	their	own	sake	(personal	conversations	12-
01-2017).		
This	change	in	perceptions	is	mainly	caused,	according	to	Dodi,	by	the	fact	that	
tourists	and	volunteers	always	ask	about	the	reason	why	Hindus	have	to	“…kill	these	
beautiful	animals	for	a	religious	cause”	(personal	conversations	12-02-2017).	These	
questions	about	the	ceremonial	use	of	sea	turtles	from	outsiders	were	for	Dodi	always	
difficult	to	answer,	because	he	did	not	completely	understand	the	reasoning	of	Hindu	
religious	leaders	himself	as	well,	as	he	told	me	several	times	during	our	conversations.	In	his	
aspire	to	learn	more	about	the	ceremonial	use	of	sea	turtles	Dodi	started	to	study	both	
Hindu	religious	documents	and	scientific	papers	about	this	topic	(personal	conversations	14-
02-2017).	This	made	him	realise	that	the	sacrifice	of	sea	turtles	for	ceremonies	nowadays	is	
actually	not	justifiable	anymore,	because	the	sea	turtle	population	in	Serangan,	and	
worldwide,	is	threatened	with	extinction	and	therefore	Hindus	should	seek	for	alternatives	
(personal	conversations	14-02-2017).		
Dodi	was	not	the	only	individual	I	met	in	Serangan,	active	in	sea	turtle	conservation,	
who	was	influenced	by	the	more	western	perceptions	on	nature,	based	on	intrinsic	values	of	
nature,	as	mentioned	by	Metzner	(1994:	166).	The	influence	of	globalised	perceptions	on	
the	conservation	of	sea	turtles	from	outside	Serangan,	western	perceptions	in	particular,	did	
in	fact	influence	the	local	perceptions	on	nature	and	conservation	other	people,	active	in	
conservation	projects	in	Serangan,	used	to	have.	Most	of	the	tourist,	visiting	the	TCEC,	and	
most	of	the	volunteers	working	at	the	TCEC,	mainly	base	their	perceptions	on	the	
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conservation	of	sea	turtles	for	the	intrinsic	value	this	creature	has,	as	became	clear	through	
several	conversations	I	had	with	both	tourists	and	volunteers.	Sea	turtles	are	beautiful	
animals	that	have	the	right	to	live	“…peacefully	out	there,	in	the	deep	blue	ocean”,	
according	to	a	deeply	committed	volunteer	at	the	TCEC	(personal	conversations	20-01-
2017).	They	share	these	perceptions	of	sea	turtles	a	lot	with	the	local	people,	active	in	sea	
turtle	conservation.	However,	most	tourists	and	volunteers	asked	about	the	reason	why	so	
many	turtles	are	hold	in	captive	in	the	TCEC,	concerned	about	the	fate	and	health	of	the	
turtles.	I	experienced	that	in	most	cases	the	staff	members,	except	for	Dodi,	laughed	away	
these	concerns,	sometimes	picturing	these	concerned	individuals	as	silly	and	disregarding.	
They	base	these	judgements	on	their	position	of	being	local	experts,	saying	that	they	
“…know	how	to	take	care	of	sea	turtles,	because	[they]	do	it	already	for	decades”	(personal	
conversations	20-01-2017).	Judgements	based	on	local	traditional	knowledge	and	the	use	of	
it	for	their	subsistence	(Nazarea	2006:	321).		
Within	the	globalised	context	of	sea	turtle	conservation	in	Serangan,	the	local	
people,	active	in	conservation	efforts,	try	to	emphasise	their	importance	by	re-imagining	
their	relationship	with	the	local	ecosystems,	they	emphasise	their	“localness”.	It	is	a	
paradox	that	occurs	as	a	“…respect	for	local	roots”,	according	to	Johnstone,	professor	in	
linguistics	and	discourse	analysis	(2016:	354).	This	respect	for	local	roots,	within	a	globalised	
context,	is	even	more	emphasised	by	one	of	my	informants,	Pak	Pima,	who	mentioned	that	
“…before	the	telephone	[technology]	there	was	telepathy”,	indicating	that	in	the	past	
people	in	Serangan	lived	closer	to	each	other	and	to	nature,	but	now	technology	replaced	
these	close	connections	(personal	conversations	18-02-2017).	Informants	I	spoke	with	in	
Serangan	are	looking	for	a	way	to	reconstruct	their	history	and	their	historical	relationship	
with	their	ecosystems	within	a	context	of	modern	neoliberal	capitalist	influences	from	
outside	the	village.		
According	to	Pak	Adnyana	the	older	generations	in	Serangan	are	still	the	problem	for	
successful	conservation	of	sea	turtles,	because	“…they	are	stuck	in	traditions”	(personal	
conversations	05-02-2017).	This	aspect	is	already	mentioned	in	chapter	two.	Pak	Adnyana	
has	put	his	hopes	in	the	younger	generations,	because	for	them	it	is	easier	to	change	their	
mind-set.	The	traditions	downplaying	the	sea	turtle	conservation	in	Serangan	the	most	are,	
as	already	mentioned,	mainly	the	illegal	catch	and	trade,	which	these	older	generations	are	
used	to	do	for	already	decades.	However,	sacrificing	sea	turtles	for	ceremonies	is	a	bad	
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signal	for	sea	turtle	conservation	as	well.	These	traditional	ceremonies	create,	as	part	of	a	
Hindu	worldview,	a	context	for	sea	turtle	conservation	in	Serangan	that	is	opposite	of	
globalised	ideas	of	nature	conservation.	In	the	transition	on	a	global	level	towards	an	
ecological	age	can,	as	Metzner	writes,	religious	perceptions	form	a	responsible	platform	to	
question	our	relationship	as	human	beings	with	nature	(1994:	164).	In	this	global,	western	
oriented,	context	Judaeo-Christian	values	formed	the	basis	for	the	valuation	system	in	
neoliberal	capitalism,	in	which	human	beings	are	stewards	of	nature,	capable	of	efficiently	
exploiting	nature	(McDaniel	1994:	73).	Western	ideas	on	conservation	is	rooted	in	this	idea	
of	human	beings	as	being	active	stewards	in	nature	conservation.	The	Hindu	perceptions	on	
nature	conservation	are,	as	already	mentioned,	complete	opposite	to	these	western	ideas	
about	nature	conservation,	considering	nature	being	self-balanced	(Chapple	1994:	113).	In	
essence	conservation	activities	are	therefore	considered	as	being	unnecessary.	Therefore,	
western,	globalised	ideas	about	nature	conservation	and	local,	Hindu	ideas	about	nature	
conservation	conflict,	especially	in	relation	to	sea	turtle	conservation,	according	to	Pak	
Sudiana,	the	Hindu	Dharma	professor	(22-02-2017).		
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6	Conclusion	
The	intentions	with	this	thesis	were	to	obtain	more	insights	in	how	local	and	western	
perceptions	relate	to	each	other	in	sea	turtle	conservation	in	Serangan.	Sea	turtle	
conservation	is	often	based	on	communities,	because	they	depend	on	their	natural	
environment	for	their	subsistence.	Local	communities	have	knowledge,	based	on	historical	
knowledge	and	traditions,	that	provides	them	with	an	advantage	in	specific	knowledge	
about	sustainable	management	and	use	of	local	ecosystems	(Borgerhoff	Mulder	&	
Coppolillo	2005:	44).	Local	communities	are	therefore	an	important	stakeholder	in	nature	
conservation	projects.	However,	within	a	context	of	globalisation	and	the	spread	of	western	
neoliberal	capitalist	ideas	about	nature	and	nature	conservation	different	perceptions	in	sea	
turtle	conservation	projects	are	at	stake,	influencing	the	way	these	projects	are	perceived	
and	organised	in	a	local	context.	According	to	Baird	Callicott	religion	is	of	major	influence	for	
worldviews	and	related	perceptions	and	values	(1994:	37).	Therefore,	in	nature	
conservation	different	religious	worldviews	can	be	present,	with	a	different	set	of	values	
and	ethics	(Tucker	&	Grim	1994:	11).	I	discuss	in	this	thesis	how	these	different	sets	of	
values	and	ethics,	through	perceptions,	result	in	certain	relations	between	local	and	
western	interests	and	intentions	in	the	conservation	of	sea	turtles.		
	
Restating	the	theoretical	framework	
In	order	to	be	able	to	answer	my	research	question	I	started	with	the	concept	nature	and	
how	perceptions	about	nature	could	differ	in	certain	contexts.	Core	to	the	debates	on	the	
concept	of	nature	is	the	difference	in	biological	and	social	meaning.	Biologists	take	
ecosystems	as	a	starting	point	in	defining	nature,	in	which	the	focus	is	mainly	on	the	
connections	and	processes	between	living	and	non-living	matter	within	this	system	
(Borgerhoff	Mulder	&	Coppolillo	2005:	2-8).	In	a	socio-cultural	discourse	nature	is	subject	to	
discussions,	due	to	the	question	whether	nature	is	something	‘out	there’	(Agar	2001:	2-3),	
existing	without	the	necessary	involvement	of	human	beings,	or	nature	is	a	social	construct,	
made	by	human	beings	(Haraway	1978:	38).	Within	the	context	of	nature	as	a	social	
construct	human	beings	tend	to	dominate	over	nature	and	therefore	nature	becomes	
commodified	capital	that	can	be	exploited.	According	to	Arsel	and	Büscher	conservation	in	
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this	context	is	possible	(2012:	56),	but	it	has	its	limitations	because	the	social	context	is	at	
stake	as	well,	when	limits	of	ecosystems	are	reached	(Haraway	1978:	42-43).	
	 Looking	at	the	relation	between	nature	and	culture	as	a	dichotomous	one	
emphasises	the	interconnectivity	of	socio-political	structures	and	nature	(Townsend	2009:	
21).	Through	this	interconnectivity	people	tend	to	live	closer	to	nature	and	therefore	these	
people	possess	deeper	knowledge	over	the	ecosystems	they	are	living	in,	nature	is	a	source	
of	knowledge	for	them	(ibid.:	20).	In	a	structuralist	approach	nature	and	culture	are	
completely	interconnected,	especially	according	to	the	system-theory	of	Rappaport	(ibid.:	
25-27).	However,	even	though	nature	and	culture	are	interconnected	when	looking	at	
nature	as	a	social	construct,	a	more	functionalist	approach	sheds	more	light	on	the	specific	
functions	on	both	sides	of	the	dichotomous	relationship	between	nature	and	culture.	
Therefore,	a	functionalist	approach	is	more	effective	in	the	study	of	nature	in	a	neoliberal	
capitalist	context	of	exploitation	and	management	of	natural	resources	(Haraway	1978:	46-
47).	
	 Neoliberal	ideas	influence	perceptions	on	nature	and	therefore	they	influence	the	
way	conservation	is	organised	and	implemented	as	well.	In	the	rise	of	industrialisation	and	
economic	expansion	natural	resource	exploitation	on	a	large	scale	was	the	result	
(Borgerhoff	Mulder	&	Coppolillo	2005:	17-18).	In	the	context	of	neoliberal	capitalism	
conservation	theories	have	been	developed	in	terms	of	protectionism	and	utilisation	(ibid.:	
272).	Protectionism	is	based	on	the	intrinsic	values	of	nature	and	there	is	no	room	for	
exploitation	of	the	natural	resources	at	stake	(ibid.:	24).	Utilisation	theories	allow	for	a	
limited	exploitation	of	the	natural	resources,	within	the	accepted	margins.	Therefore,	
utilisation	theories	are	suitable	for	situations	of	conservation	of	ecosystem	that	are	used	by	
local	communities	for	subsistence	as	well,	allowing	for	small	scale	exploitation	(ibid:	37).		
	 In	order	to	reduce	possible	negative	impacts	of	overexploitation	through	capitalist	
exploitation	and	to	compensate	for	complete	protectionism,	to	respect	the	rights	of	local	
people	in	their	ecosystems,	environmental	management	became	necessary	(Arsel	&	
Büscher	2012:	57-58).	In	environmental	management	limits	of	ecosystems	are	linked	to	
market	mechanisms	through	monetary	valuation,	making	conservation	of	natural	resources	
possible	within	a	neoliberal	capitalist	context.	However,	Li	nuances	these	possibilities	of	
conservation	through	neoliberal	markets,	indicating	the	possible	conflicts	between	
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neoliberal	perceptions	on	exploitation	and	the	needs	and	perceptions	of	local	peoples	
(2010:	393).	
	 A	solution	for	the	inclusion	of	local	communities	in	nature	conservation	is	the	
concept	of	community-based	conservation,	according	to	Borgerhoff	Mulder	and	Coppolillo	
(2005:	85-87).	A	lot	of	communities	around	the	world	live	in	biodiversity	rich	areas,	
depending	on	the	local	ecosystems	for	subsistence	(Townsend	2009:	93-94).	Therefore,	
these	communities	are	used	to	sustain	the	ecosystems	they	are	depending	on.	They	base	
their	resource	use	on	traditional	ecological	knowledge	(TEK),	passed	on	from	generation	to	
generation,	therefore	creating	a	source	of	valuable	knowledge	about	specific	ecosystems	
(Hames	2007:	184).	However,	ecosystems	are	locally	based	and	never	static,	therefore	TEK	
has	its	limitations	in	the	conditions	to	which	it	can	respond	(ibid.:	85).	Due	to	the	
shortcomings	of	pure	community-based	conservation	Folke	et	al.	advocate	for	an	adaptive	
approach	in	nature	conservation,	concerning	both	the	involvement	of	local	communities	
and	government	regulations	(2005:	242-445).	A	combination	of	these	two	discourses	in	
nature	conservation,	a	local	one	and	a	more	centralised	western	approach,	could	
compensate	for	the	downsides	of	western	neoliberal	capitalist	exploitation	of	nature.	
However,	since	these	discourses	come	together	compromises	between	different	worldviews	
are	necessary,	concerning	the	re-examination	of	fundamental	values	and	ethics	in	nature	
conservation	and	perceptions	on	nature,	according	to	Baird	Callicott	(1994:	31-32).	
	 Re-examinations	of	fundamental	values	in	relation	to	ecosystems	have	resulted	in	a	
motion	away	from	the	exploitative	character	of	neoliberal	capitalism,	in	order	to	review	our	
position	as	human	beings	in	the	world,	according	to	Metzner	(1994:	163).	Biocentric	values	
emphasise	the	abilities	of	human	beings	to	behave	in	a	conscious	and	reflective	way	
concerning	nature,	reimagining	our	relationship	with	nature.	In	reviewing	these	
fundamental	values,	worldviews	and	religion	play	a	major	role,	since	they	provide	people	
with	models	of	the	world	and	with	models	for	action	(Eriksen	2009:	222).	Due	to	the	fact	
that	religious	perceptions	and	thoughts	question	our	relationship	as	human	beings	with	
nature,	contemporary	conservation,	according	to	Metzner,	places	more	responsibility	to	
these	religious	perceptions	and	thoughts	(1994:	164).	However,	cosmologies,	based	on	false	
premises,	might	end	up	in	socio-cultural	structures	as	negatively	influencing	the	
fundamental	values,	according	to	Rasmussen	(1994:	176).	Furthermore,	in	globalised	
conservation	efforts	perceptions	based	on	different	cosmologies	could	conflict.	
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According	to	the	discussed	theory	it	can	be	argued	that	the	relation	between	different	
western	and	local	perceptions	in	relation	to	the	conservation	of	sea	turtles	can	be	
influenced	by	different	valuations	of	nature,	the	influence	of	neoliberal	capitalism,	the	way	
local	communities	are	involved	and	the	influence	of	religion	on	worldviews.	During	my	
fieldwork,	I	studied	how	these	aspects	were	present	in	the	conservation	of	sea	turtles	in	
Serangan,	Bali.	In	this	conservation	of	sea	turtles	in	Serangan	several	different	stakeholders	
are	involved.	Furthermore,	the	conservation	projects	in	this	village	do	not	take	place	in	a	
vacuum,	a	pure	local	context.	Therefore,	I	explored	how	the	different	aspects	influence	the	
relation	between	the	different	perceptions	as	well.		
	
Fieldwork	Conclusions	
This	thesis	is	based	on	the	question	how	different	western	and	local	perceptions	relate	to	
each	other	in	relation	to	the	conservation	of	sea	turtles	in	Serangan,	Bali.	During	my	
fieldwork,	I	discovered	that	this	relation	between	western	and	local	perceptions	is	quite	a	
conflicting	one.	Starting	local,	people	in	Serangan	are	still	dependent	on	their	ecosystems	
for	their	subsistence	and	they	value	nature	for	the	services	it	provides,	in	a	utilitarian	way.	
The	catch	of	and	trade	in	sea	turtles	was,	till	the	year	2000,	the	most	important	source	of	
income	for	the	fishermen	and	traders	in	Serangan.	After	the	year	2000,	when	the	catch	of	
and	trade	in	sea	turtles	became	illegal,	local	people	needed	to	find	other	sources	of	income.	
Some	people	continued	catching	sea	turtles	illegally,	until	today.	Others	found	a	way	to	
make	money	through	starting	conservation	projects.	A	third	category	of	local	people	is	
doing	their	best	to	save	the	sea	turtles	from	extinction	in	Serangan.	All	these	categories	
together	form	a	conflict	in	conservation	efforts	in	Serangan.	
Perceptions	of	sea	turtles	in	Serangan	is	based	both	on	local	traditions,	traditional	
knowledge	and	western	ideas	about	nature	conservation	and	exploitation	of	nature	as	well.	
Local	traditions	and	traditional	knowledge	are	mainly	related	to	the	symbolic	meaning	of	
sea	turtles	within	Hindu	religion	and	the	use	of	sea	turtles	for	Hindu	ceremonies.	Within	this	
religious	context	sea	turtles	are	still	sacrificed	and	the	provision	of	the	turtles	for	
ceremonies	is	even	managed	through	the	conservation	projects	in	Serangan.	Hindu	
perceptions	on	nature	in	Serangan	are	based	on	the	balance	in	tri	hita	karana,	the	balance	
between	the	human	world,	the	natural	world	and	the	sacred	world.	In	Hindu	religion,	the	
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sea	turtle	stands	for	the	cosmos	and	is	therefore	sacred,	because	everything	in	life	is	built	
on	it.	This	symbolism	leads	firstly	to	a	disregard	in	concrete	nature	conservation	activities	in	
Serangan,	because	the	natural	balance	in	the	tri	hita	karana	allows	people	to	think	that	
nature	will	restore	balance	itself,	without	the	necessary	action	of	human	beings.	Secondly,	
the	symbolic	meaning	of	a	sea	turtle	as	representing	the	cosmos	has	led	to	the	ritual	
sacrifice	of	sea	turtles	in	certain	Hindu	ceremonies.	Furthermore,	the	eggs	and	even	the	poo	
of	sea	turtles	are	used	for	certain	ceremonies	and	rituals.	This	has	led	to	a	certain	paradox	in	
conservation	projects	in	Serangan.	Especially	in	comparison	with	more	western	perceptions	
on	conservation	of	sea	turtles	these	local	perceptions	could	conflict.		
As	discussed	in	the	theoretical	framework	western	perceptions	on	nature	were	
mainly	fuelled	by	neoliberal	capitalist	exploitation.	Conservation	in	relation	to	this	utilitarian	
view	was	therefore	mainly	based	on	preservationist	ideas,	by	prohibiting	any	form	of	
exploitation.	In	contemporary	western	perceptions	on	conservation	preservationist	ideas	
are	more	nuanced,	however	intrinsic	values	of	nature	do	play	an	even	bigger	role	in	nature	
conservation,	due	to	reimagination	of	the	relationship	between	human	beings	and	nature.	
In	the	early	stages	of	sea	turtle	conservation	in	Serangan	WWF	was	banned	out	of	the	
village	due	to	its	preservationist	ideas	about	the	conservation	of	sea	turtles.	WWF	just	
prohibited	the	whole	catch	of	and	trade	in	sea	turtles,	due	to	its	intrinsic	values,	initially	
without	providing	the	local	people	with	alternative	sources	of	income.	Furthermore,	the	
conservation	projects	in	Serangan	do	get	a	lot	of	complaints	from	tourists	and	volunteers,	
due	to	the	situation	of	sea	turtles	holding	in	captive	for	eco-tourism	and	the	provision	of	sea	
turtles	for	ceremonies	instead	of	releasing	them	into	their	natural	habitat.		
As	a	matter	of	fact,	a	second	conflicting	situation	between	western	and	local	
perceptions	occurs	in	the	way	the	conservation	is	organised	in	Serangan.	This	seems,	
besides	the	valuation	of	sea	turtles,	to	be	due	to	a	grey	area	as	well,	in	which	the	
conservation	is	organised.	Western	ideas	about	community	involvement	in	conservation	
projects,	based	on	the	concept	of	community-based	conservation,	creates	a	situation	of	less	
top-down	management.	Local	people	in	Serangan	have	to	come	up	with	own	ideas	about	
conservation	projects	as	well,	based	on	their	local	based	ecological	knowledge.	The	idea	of	
both	the	WWF	and	government	institutes	is	to	make	the	conservation	projects	in	Serangan	
self-sufficient.	Together	with	weak	law	enforcement	it	became	possible	for	local	people	in	
Serangan	to	start	shady	side	businesses	in	conservation	projects.	The	environmental	
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department	of	the	government,	the	BKSDA,	does	not	monitor	the	conservation	projects	on	
a	regular	basis.	Furthermore,	it	is	easy	to	start	a	conservation	centre,	sometimes	even	
without	the	formal	permissions.	In	Serangan	this	has	led	to	a	proliferation	of	“conservation”	
centres.	In	most	of	these	cases	“conservation”	is	just	a	way	to	lure	paying	tourists	to	
generate	money	with	the	help	of	an	animal	that	tourist	highly	appreciate	for	its	intrinsic	
value.	For	the	founders	of	these	“conservation”	centres	sea	turtles	are	just	a	means	to	earn	
some	money.	Even	in	the	cases	of	conservation	centres	with	the	right	intentions	to	save	sea	
turtles	from	extinction	in	Serangan	I	discovered	some	situations	of	bad	care	for	the	sea	
turtles	and	shady	side	businesses	that	were	more	in	favour	of	the	local	people	than	in	
favour	of	the	sea	turtles.		
The	organisation	of	sea	turtle	conservation	in	Serangan	is	not	situated	in	a	vacuum.	
The	conservation	of	sea	turtles	is	influenced	by	several	stakeholders	from	outside	the	village	
and	by	globalised	ideas	about	conservations	as	well.	This	creates	a	tough	situation	of	
multiple	influential	factors	on	different	levels,	not	only	resulting	in	conflicts,	but	resulting	in	
mismanagement	as	well.	Plans	for	large	scale	exploitation	of	Serangan,	in	line	with	the	
capitalist	reclamation	of	the	island	in	1993,	put	a	large	pressure	on	the	local	ecosystems	and	
therefore	on	the	local	sea	turtle	population	around	Serangan	as	well.	The	idea	of	the	
company,	the	BTID,	behind	the	exploitation	is	to	develop	Serangan	into	an	attractive	tourist	
area.	Besides	being	a	very	influential	stakeholder	in	the	conservation	of	sea	turtle	
conservation	in	Serangan	this	BTID	is	also	an	example	of	globalisation	at	work	in	this	village.	
With	neoliberal	capitalist	ideas	of	large	scale	exploitation	of	the	local	ecosystems	the	BTID	
tries	to	connect	the	local	with	the	global	through	tourism.	In	their	efforts	to	do	so	it	has	to	
deal	with	the	local	context	of	communities	and	their	powerful	desa	adat.	However,	the	
company	is	quite	powerful	through	their	connections	with	the	political	discourse	and	their	
desires	in	the	economic	discourse.		
The	Hindu	Dharma	institute	is,	as	already	mentioned,	not	quite	helpful	in	developing	
the	conservation	of	sea	turtles	as	well.	Despite	its	power	in	the	local	socio-political	
structures	by	shaping	the	local	worldviews	it	stimulates	the	disregard	towards	nature	by	
emphasising	the	ability	of	nature	to	restore	itself.	Furthermore,	in	shaping	their	worldview	
the	Hindu	Dharma	institute	base	their	knowledge	system	on	traditional	knowledge,	
ceremonies	and	rituals	that	are	rooted	in	immemorial	morals	and	valuations.	Therefore,	this	
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strong	religious	discourse	creates	a	local	situation	in	Serangan	with	less	room	for	globalised	
influences	and	for	a	western	oriented	nature	conservation	discourse.		
Thus,	western	perceptions	of	the	conservation	of	sea	turtles	do	conflict	with	local	
perceptions,	mainly	in	the	aspect	of	religious	influences.	However,	younger	generations	do	
realise	that	times	are	changing,	affected	by	globalised	influences.	Education,	with	a	western	
focus	on	nature	conservation,	is	part	of	contemporary	conservation	projects	in	Serangan,	in	
order	to	create	more	awareness	for	future	generations	about	the	necessity	to	preserve	the	
local	ecosystems.	However,	the	situation	in	Serangan	might	be	moving	towards	a	turning-
point,	if	the	BTID,	the	Indonesian	development	company,	obtains	the	permission	to	start	
“developing”	the	area	into	a	tourist	area.	This	might	result	in	large	scale	exploitation,	
contrary	to	sea	turtle	conservation	goals.	However,	during	my	fieldwork	I	did	not	obtain	
enough	information	about	the	future	plans	of	this	BTID	to	be	able	to	write	something	about	
it	here,	due	to	the	fact	that	the	company	is	still	in	discussion	with	the	desa	adat	members	
about	this	matter.	Therefore,	future	research	on	these	developments	and	the	influences	on	
the	local	context	in	Serangan	might	be	quite	interesting.	Furthermore,	extensive	research,	in	
order	to	build	more	trust	among	the	residents	in	Serangan,	might	give	deeper	insights	in	the	
still	active	illegal	catch	of	and	trade	in	sea	turtles	and	their	eggs.	
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Appendix	
1. Example	of	a	permission	form	from	the	PHDI	to	obtain	turtles	for	Hindu	Ceremonies	
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2. Example	of	a	request	form	from	a	Hindu	temple	for	the	use	of	sea	turtles	for	a	
ceremony	
